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La uhibbu l-afilina ...
(Qur’an, 6.76)

INTRODUCTION

According to Avicenna, the famous Aba I-‘Anbas al-Saymart' ‘was,
in his time, the smartest man as far as swindling (zarq) is concerned.
He wrote a book in which he provided instruction in swindling to
every group of those [...] who held seances on the thoroughfares. He
therefore also dealt with the astrologers, enumerating [for them] the
various classes of people—men, women, children, the young and
old, servants and others—and mentioning things appropriate for
cach. |The astrologers] memorized that book and, when they saw
somebody, recited to him what they had memorized. Of course, the
circumstances of the person |[listening] were inevitably alluded to by
some of what that fraudster (mumakhriq) mentioned and others
were amazed by his statements, as we have mentioned. Such is also
the case of those swindlers (zarrdg) who run about in places and
roadways and dupe (makhraga) women and children by telling them
things of that sort. The veracity of such a fraudster is, however,
greater than the veracity of one who pretends to possess the science
of astrology (‘ilm abkam al-nujim).””

* Author’s note: My thanks to the Oxford Centre for Islamic Studies where a
Visiting Fellowship and the support of an Easa Saleh al-Gurg Scholarship enabled me
to undertake this work. Also: to L. A. I owe much of my interest in stars as in more
carthly realities. Fa-jaza-ha Allabu kbayr al-jaza’ wa hafiza-ha!

' Humorist and astrologer admitted to the court of the ‘Abbasid caliph
al-Mutawakkil (Saymara, near Basra, 213/828 — Baghdad, 275/888). See C. Pellat,
EF%, Suppl., ‘Abu |-‘Anbas al-Saymari’.

> Ibn Sna, Nujim, ms. Leiden, f. 96r. H. 7. Ulken’s edition of Avicenna’s refuta-
tion of astrology (Opuscules, 49-67) is generally very bad. M. A. F. Mehren’s
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During this same third/ninth century when al-Saymari taught
astrology as a useful technique for charlatans, Abt Ma‘shar al-Balkhi
(Balkh, c. 170/786-Wasit, 272/886),” the greatest medieval astrologer,
advocated its scientific character in terms of a late Neo-Platonic
interpretation of Aristotle’s natural philosophy.* Despite its very
uncertain nature, astrology never ceased to be widely practised in
classical Islam, either in relation to magic, occultism and charlatanry,’
or in relation to cosmography, astronomy and falsafa. Of course,
astrologers became the target of regular attacks and numerous con-
demnations, not only by theologians or jurists, but also by philo-
sophers, mathematicians or astronomers, themselves threatened by
association with astrology.® However demand for the astrologers’
services never dried up, in palaces and among the élites or in shops,
markets and streets, among the lowest social classes.” As G. Saliba,
in his excellent investigation of the social status of astrologers in
medieval Islamic society, rightly concludes: ‘while trading in a craft
which was both religiously and legally frowned upon, they still
managed to carve a niche for themselves which was not too different
from that occupied by other professional classes in that society.”

French version (Vues) is not a scholarly translation but what he himself calls a
‘compte-rendu’. It also contains several mistakes. For example, in the passage here
translated, Mehren reads rizg instead of zarg, although the latter is clearly the reading
in the Leiden manuscript. {On the confusion in the sources between zarq and rizq,
see C. A. Nallino, Zarg, and C. L. Bosworth, Underworld, i, 257-8. Avicenna’s
exposition of Abi [-‘Anbas’ book and the evidence of the lectio difficilior of the
Leiden manuscript lead me to prefer zarg to rizq, in opposition to Nallino’s and
C. E. Bosworth’s opinions.)

3 See R. Lemay, Abi Ma‘shar, i, 2-49.

# As pertinently argued by J. Lemay (Islam, 28-9), Aba Ma‘shar al-Balkhi’s
K. al-Mudkbhal al-kabir, in its version of 262/876, showed a serious and worthy effort
to synthesize the astrological heritage of the Middle East (Egypt, Mesopotamia, Iran
and India) and the Greek falsafa, recently brought into vogue in Baghdad under the
patronage of the ‘Abbasid caliph al-Ma’min; with the consequence that the book is
visibly inspired by Aristotle’s Physics and Metaphysics as well as by the adaptation of
Peripatetic naturalism to astrology accomplished by Prolemy. It is indeed Aristotle
himself who provided the theoretical framework on the basis of which astrologers
were able to build their doctrines. In more than one text, he clearly affirmed the
responsibility of the sun, the planetary spheres or the planets and their movements, in
all processes of generation and corruption, including animal generation. (See the
references given by G. Saliba, Role, 45; D. Pingree, Astrology, 297-8.)

% See for example Abd Dulaf (4th/10th c.), Qasida, trans. Bosworth, Underworld,
il, 204, verses 88-9.

© See G. Saliba, Role, 46-7. See also History, 55-61.

7 Ibn Khaldan offers a psychological explanation for the phenomenon and shows
its importance in the various social classes. See his Mugaddima, trans. Rosenthal,
Introduction, 19-38.

% See G. Saliba, Role, 66.
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Around 700/1300, ideas and debate reached an unprecedented level
of sophistication and interdisciplinarity in the Mamluk sultanate.
Philosophy, theology (kaldm), sciences and even Sufism interacted on
each other as if all the resources available had to be dialectically
explored in order to find an exit from the cul-de-sac into which
Peripatetic rationalism and Ptolemaic cosmography appeared to have
led most Muslim intellectuals.” Though perhaps inspired by despair,
various disciplines relating to the sciences and wisdom (hikma) indeed
appear to have experienced at that time some sort of ‘Golden Age’.'°
It is undoubtedly the case with mathematics and astronomy, the
latter having then become, in D. King’s phrase,'" an ‘astronomy
in the service of Islamy’, i.e. clearly distinguished from astrology and
therefore Islamically acceptable by the community of believers,
increasingly dependent on the patronage of religious institutions,
and dedicated to the lunar calendar, the times of prayer, gibla com-
putations, etc., as well as to questions like the necessary reform of the
Ptolemaic geocentric planetary model, all of which required high
standards of mathematical sophistication.

Mamluk astronomers employed by mosques no longer needed to
practise astrology to earn a living. The majority were able to con-
centrate on purely astronomical research, theoretical and practical.
D. King, who catalogued 2,500 scientific manuscripts in Cairo’s Dar
al-Kutub, affirms: “There is in fact remarkably little astrology in the
[...] Mamluk scientific treatises known to me.”'? Astrology neverthe-
less persisted. Though Mamluk society as a whole had become
antipathetic to their functions, astrologers retained many of their
clients, not only in the streets but also, sometimes, in the citadels of
the ruling military class. However as their craft, definitely repudiated
by astronomers, could no longer depend on them for precise celestial
and mathemartical data, it inevitably became more of an occult
practice, closer than ever to magic, divination and charlatanry, get-
ting its inspiration from the sorcerer’s manual The Goal of the
Sage (Ghayat al-hakim) of the pseudo-Majriti or from al-Bani’s
Summa magica, The Sun of Supreme Knowledge (Shams al-ma‘arif
al-kubra),? rather than from Abi Ma‘shar’s Great Introduction to

7 See Y. J. Michot, Vanités.

10 Gee G. Saliba, History, 65; D. Gutas, Thought, 172.

'"'D. King, Muvaqqit, 155; Astronomy, 534-5.

12 D. King, Muwaqqit, 155; Astronomy, 550.

'3 See A, Abel, Place, 301-4; E. Savage-Smith, Science, i, 59-71: ‘Magic and Islam’.
Tt is the kind of astrology described in The 1001 Nights; see R. Irwin, Nights, ch. 8:
“The Universe of Marvels’, especially 190-1, 202.
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the Science of Judicial Astrology and, a fortiori, Ptolemy’s Almagest
and Tetrabiblos."*

It is not surprising that such astrologers attracted the particular
attention of jurists preoccupied with market inspection and the
enforcement of public moral behaviour. At the beginning of the
cighth/fourteenth century, Ibn al-Ukhuwwa deals directly with
astrology in his famous treatise on hisba: astrologers, whose art is
forbidden anyway, must practice on main streets, not inside shops or
in byways.'® Similarly, ‘Umar al-Sunami forbids the study of the stars
‘except to determine the direction of the gibla and the going down of
the sun’.'® As for Ibn Taymiyya (Harran, 661/1263-Damascus, 728/
1318), the most famous muftt and theologian of the Mamluk period,
whose writings remain particularly influential in modern Islam, he
does not speak of astrology in his own Hisba.'” As with many other
topics, he nevertheless examines the question in several writings,'® in
which he does not hesitate to repeat his analyses and condemnations.
We can also be sure that, on some occasions, he provoked astrologers
and attacked them publicly. He himself reports one such confronta-
tion in Damascus, without unfortunately giving any datc.'” He was
also consulted in his capacity as a religious authority, and delivered
at least three fatwas on the subject.

[t is these three fatwas that are translated here, in the order in which
they are published in volume XXXV of the collection of the Shaykh
al-Islam’s fatwas. Neither their context nor date of composition is
known. They are very dissimilar in length, the first being twenty-five
pages long, the second six, the last only a few lines—a fact of interest
in that it reveals the latitude enjoyed by a mufti in his explanations of
the religious Law. However, because they share the same character
of juridical responsa intended to provide decisive guidance to the
community, these three fatwas form a more homogencous set of
texts than pages that might have been sclected from works of dif-
ferent kinds. Also, even if they do not constitute an exhaustive
presentation of Ibn Taymiyya’s doctrinal positions on astrology,
they shed very uscful light on the diverse elements of the debatc

' Ibn Qayyim al-Jawziyya (d. 751/1350) considers astrology as dead in his time
and its practitioners as simply rehearsing (taglid) the sayings and errors of the
astrologers of the past, without always understanding them (Miftah, i, 148).

'S See Ibn al-Ukhuwwa, Ma‘alim, 67-8, 182-4; G. Saliba, Role, 49, 61.

6 See M. Izzi Dien, Theory, 128.

7 He only refers to ‘the performance of magical tricks and natural sleight-of-hand
and other ways of counterfeiting the miracles and signs of grace peculiar to the
Prophets and Saints.” {Ibn Taymiyya, Hisba, trans. Holland, 59.)

18 See for example Thn Taymiyya, Radd, 286-9; MF, xxv, 198-201; FK, v, 73-4.

12 See below, p. 161.
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concerning this and other divinatory and magical arts within the
Mamluk society of his time.

The reader will surely share my view that these fatwas entitle their
author to full membership in the club of classical Muslim writers who
attacked astrology. Yet, the Damascene Shaykh al-Islam has been,
to date, almost completely ignored in the history of anti-astrology
literature in Islam. During the last century, the list of representatives
of this literature studied by Western islamologists has grown longer.
In 1908 for example, C. A. Nallino quoted the names of al-Farabi
(d. 339/950?), Aba -Qasim ‘Isa b. ‘Ali (d. 391/1001), Avicenna
(d. 428/1037), Ibn Hazm (d. 456/1064), al-Ghazali (d. 505/1111),
Averroes (d. 595/1198) and Ibn Qayyim al-Jawziyya (d. 751/1350).2°
Later on, I. Goldziher mentioned al-Shafi‘i (d. 204/820), the Shi‘i
Mu‘tazili theologian Hasan b. Misa al-Nawbakhti (d. c. 310/920),
the theologian Aba |-Hasan al-Ash‘ari (d. 324/935), al-Khatib
al-Baghdadi (d. 463/1071) and Ibn Hajar al-Haytami (d. 974/
1567).*" During the last decade, G. Saliba added the names of the
grammarian al-Khalil b. Ahmad (d. ¢. 170/786), the poect Abu
Tammam (d. c¢. 231/845), the mathematician, philosopher and
astronomer Thabit b. Qurra (d. 288/901), the mathematician
Uglidis (mid 4th/10th c.), the Ash‘arl theologian al-Baqillani (d.
403/1013), the philosopher and man of letters Abu Hayyan
al-Tawhidi (d. 414/1023?), the astronomer and specialist in optics
Ibn al-Haytham (d. 430/1039), the astronomer al-Birani (d. after
442/1050), the algebraist al-Samaw’al al-Maghribi (6th/12th c.),
the philosopher Aba |-Barakat al-Baghdadi (d. after 560/1164),
the biographer Khalil al-Safadi (d. 764/1363), the astronomer Ibn
al-Shatir al-Dimashqi (d. 777/1375), the encyclopaedist Muhammad
al-Damir (d. 808/1405) and the historian Ibn Khaldan (d. 808/
1406).%* From G. Saliba’s lists, as in Nallino’s, Ibn Taymiyya’s name
is omitted. In 1908, in a brief footnote reference to the longest of the
three fatwas here presented, Nallino had observed that Ibn Qayyim
al-Jawziyya’s master, ‘il famoso hanbalita Ibn Taymiyyah’ had also
fought against astrology.?® In 1992, G. Saliba failed to pick up on this
observation. I hope that the present work will go some way towards
admitting Ibn Taymiyya to the history of anti-astrological polemic in
classical Islam.

20 See C. A. Nallino, Astrologia, 19-38.

21 See 1. Goldziher, Attitude, 196-8.

22 See G. Saliba, Role, 46-7; History, 5561, 63~4.

>% See C. A. Nallino, Astrologia, 33, n. 3. Ibn Taymiyya is also absent from
M. Ullman, Natur.
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To be sure, Ibn Taymiyya’s three fatwas will never supplant the
long refutation developed by Ibn Qayyim al-Jawziyya in The Key
to the House of Happiness (Miftah dar al-sa‘ada), which Nallino
compared to Pico della Mirandola’s Adversus astrologiam,™* and
G. Saliba called ‘the most elaborate and comprehensive attack on
astrology’?® or the ‘culminating® point in the history of systematic
religious attacks on astrology in Islam.>” The examination of the
positions of the master should, however, contribute to a better
appreciation of the views of his famous disciple.”®

That said, one should not expect to find, in Ibn Taymiyya’s three
fatwas, well-structured and systematic refutations of astrology. The
form and content of a fatwa are very much dependent on the nature
and detail of the questions submitted to the mufti. Anyone acquainted
with the Shaykh al-Islam’s style knows, moreover, how prone he is to
digression. In the first fatwa, after an introductory general con-
demnation of astrology and magic, he does address the particular
questions that were put to him: What about astral determinism? Can
God’s oaths by the stars in the Qur’an be used as arguments in favour
of astrology? Can astrology be related to Idris? What about the
tutelary star of the Prophet? He nevertheless indulges in digressions
about eclipses, the phenomenon of historical forgeries and pseudepi-
graphic writings, or Islam’s grandeur... . The second fatwa is, also,
mainly structured in relation to the various aspects of the question it
answers, and this time without digressiveness: Is astrology forbidden,
and by virtue of which hadiths? What are the practical measures to
be taken by authorities and individuals alike to ban the practice of
astrology from the public and private spheres? What personal position
should one adopt vis-a-vis the phenomenon? As for the third fatwa, it
is a short, direct and clear answer to the question raised.

As usual with him and typical of many debates around 700/1300,
Ibn Taymiyya’s interests and knowledge prove very wide. His fatwas
are not only informed by the religious disciplines of Islam but also
by his reading of the works of philosophers like al-Kindi, al-Farabi
and Avicenna, or philosophizing theologians like al-Ghazali and

2% See C. A. Nallino, Astrologia, 33.

25 (. Saliba, History, 69.

’¢ Ibid. S6.

27 See Ibn Qayyim al-Jawziyya, Miftab, ii, 125-233. This work has been analyzed
in C. A. Nallino, Astrologia, 33-7, and, more recently, by J. W. Livingston in Tbn
Qayyim and Science.

28 1t is particularly disappointing that J. W. Livingston, who knows Ibn Taymiyya’s
longest fatwa against astrology, does not exploit it more in his analysis of Tbn
Qayyim’s Miftah.
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Fakhr al-Din al-Razi, as well as by an impressive familiarity
with the exact sciences, history, occultism and comparative religion.
Religiously speaking, he remains the doctor of strict obedience we
know from other texts, opposed to any deviation from the Qur’an
and the Sunna of the Prophet, whether among scholars or the com-
mon people, in the form of doctrinal aberrations, pseudo-scientific
mystifications or popular superstitions. That is precisely why, for
example, he refuses to assimilate astrology to astronomy and, as a
Peripatetic philosopher would also do for eclipses, defends the
efficacity of secondary causes against Ash‘ari occasionalism, speaks of
the timing of God’s action and, among other and more important
determinisms, acknowledges some tiny celestial influence on new-
borns. Being a realist and a rationalist, the great Damascene Shaykh
al-Islam does also remain, essentially, a medieval thinker. How else
can one explain why, in the polemical controversy on the identity of
the tutelary planet of Islam, he prefers Jupiter to Venus, instead
of denouncing the whole debate as nonsense?

To the best of my knowledge there is no complete translation of
Ibn Taymiyya’s three fatwas against astrology into any European
language.?” The present translation is based on the texts published by
‘Abd al-Rahman b. Muhammad b. Qasim in vol. XXXV of the
Majma® al-fatawa, Rabat, 1401/1981 (hereafter, F).*

I have compared the first fatwa in F to the texts of two other
editions:

o the edition of Faraj Allah Zaki I-Kurdi I-Azhari in the first volume
of K. Majmi‘a fatawa Shaykh al-Islam Tagqi I-Din Ibn Taymiyya,
Cairo, 1326/1908 (hereafter, M).!

e the edition of Muhammad and Mustafa ‘Abd al-Qadir ‘Ata’
in the first volume of al-Fatawa al-kubra, Beirut, 1407/1987
(hereafter, K).*?

Apart from a few corrections and misreadings, K is a mere
re-edition of M. It varies mostly in matters of layout and punctu-
ation, but is of interest in that it identifies the Qur’anic verses and
the Prophetic traditions cited in the text.

The differences between F and MK are quite numerous and MK
often present the better readings. In the apparatus criticus following
the translation, I have not reported all these differences, but only the

27 A few lines of the longest fatwa (1) are translated in a footnote by J. W. Livingston,
Ibn Qayyim, 102, n. 39.

30 MEF, xxxv, 166-90, 191-7, 197.

3L KMEF, i, 323-36.

32 FK, i, $7-75.
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corrections | have adopted and the most significant variants. These
are signalled in the translation by superscripted characters (%, &, etc.).
I have supplied section headings in order to make the divisions in
the text more intelligible. The pagination of F is indicated in square
brackets and used with the references in the apparatus criticus.
References to the Qur’an are indicated by a O followed by sira
and verse numbers.

FATWA I
QUESTION

[166,7] concerning the person® who believes that the planets have an
influence on existence, or says that he has a star in the heaven thanks
to whose fortunate character he is happy and because of whose unfor-
tunate character he is unhappy, advances as an argument the words
of God, Exalted is He: ‘The ones administering an affair’ (Q. 79.5)
as well as His words: ‘I swear by the locations of the stars!” (Q. 56.75)
and says that these [things] are ‘the art of Idris’, peace be upon him.
[This person] also says®, about the Prophet, God bless him and grant
him peace, that his star was dependent on Scorpio and Mars. Is this
part of the religion of Islam or not? If it€ is not part of the religion,
what must be done with one who says these things? Are those who
rebuke such persons among the people who command what is to be
acknowledged and prohibit what is to be condemned, or not?

ANSWERP
INTRODUCTION

The stars as signs of God and means of His action

“The praise be to God, the Lord of the worlds’® (Q. 1.1)

The stars are among the signs of God that demonstrate Him, praise
Him and prostrate before Him, as God the Exalted said: ‘Do you not
see that to God prostrates whoever is in the heavens and on the earth,
[167,1] the sun, the moon and the stars, the mountains and the trees,
the beasts and many of mankind?” Thereupon He said: ‘And many
deserve the torment’ (Q. 22.18). The distinction here makes it obvi-
ous that He did not refer to the prostration simply for reason of its
encompassing demonstration of His lordship®, as certain groups of
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people say. All creatures indeed have in common to provide such
a demonstration, and such is provided by mankind as a whole.
He made a distinction and [therein] taught us that this is an added
value® of the kind special to the believer and by which [the believer]
is distinguished from the unbeliever, who deserves the torment.”’
Moreover, [God] has set in the [stars] uses for His servants and has
subjected them to the latter, as He has said, Exalted is He: ‘He
subjected to you the sun and the moon, both diligently pursuing their
courses, and He subjected to you the night and the day’ (Q. 14.33).
He also said: “The sun, the moon and the stars, made subservient
by His command ... (Q. 7.45). And He said: ‘He subjected to you
whatsoever is in the heavens and whatsoever is in the earth, all of it,
as deriving from Him’ (Q. 45.13). Among their apparent useful cffects
is what He sets up, Praised is He, by the sun: heat and cold, night
and day, the maturation® of fruits, the creation of animals, plants and
minerals. The same for what He also sets up by it, for them®, such as
moistening, drying and other observed® affairs. He sets likewise radi-
ance and burning in the fire, purification and irrigation in the water,
and the other similar blessings that He mentions in His Book, as He
has said, Exalted is He: “We sent down pure water from the sky, that
We may thereby revive a dead land, and give to drink thereof to
many of the [beings] We have created, cattle and men’ (Q. 25.48-9).
God has informed [us] in various places that He sets up the life of
some of His creatures by others. Thus said He, the Exalted: ©... that
We may thereby revive a dead land’ (Q. 25.49). Also: ‘And He is Who
sends the winds as a glad tiding heralding His mercy—so that, when
they have brought heavy clouds, We drive them to a dead land, then
We send down the water thereby, and thereby do We bring forth
[168,1] fruits of every kind> (Q. 7.57). And likewise: ‘... the water
which God sends down from the sky® and thereby revives the earth
after its death, and disperses therein all kinds of beasts’ (Q. 2.164).
Whoever among the theologians of the Kalam says that God does
these affairs with (‘inda) them, not by (bi-) them,™ his expression is
in conflict with the Book of the Exalted God and with the observed®

¥ Creatures, good or bad, by the mere fact of being creatures and totally submitted
to the ontological will of God, demonstrate His absolute lordship (rubabiyya). Tn Ton
Taymiyya's opinion, the prostration referred to in Q. 22.18 is not an aspect of this
ontological dependence of all creatures on their Lord but a religious act, which must be
understood in relation to God’s godhead (ilabiyya), i.e. His right to be loved, feared
and worshipped, and which, distinguishing faith and unbelief, is therefore not
universal. See the pages of MF translated in Michot, Textes spirituels I1, IT1, IV.

3 “There are people who reject the forces and the natures, as is the case with Aba
|-FHasan [al-Ash¢ari| and those who followed him, among the companions of Malik,
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affairs. Likewise, whoever pretends that [these things| are acting
independently is an associationist™ in conflict with reason and
religion. Concerning the uses of the stars, He has also informed [us],
Praised is He, in His Book [that men] are guided ‘by them in the
darknesses of the land and the sea’ (see Q. 6.97). He has informed [us]
that they are the adornment of the lowest heaven (see Q. 37.6, 67.5),
and He has informed [us] that the Satans are stoned by the stars (see
Q. 57.5). However, the stars by which the Satans are stoned are of
another species, different from the stars fixed in the heaven by which
men are guided. Indeed, these do not leave their location, contrary
to the former. And these have a reality which differs from those,
although the noun ‘stars’® brings them together as the nouns ‘beast’
and ‘animal’ bring together the angel, the Adamic [beings], the brutes,
the flies and the mosquitos.

The function and wisdom of eclipses

It is established about the Prophet, God bless him and grant him
peace, by the valid information about which the savants are in
agreement, that he commanded prayer in the event of an eclipse of
the sun and of the moon, and commanded invoking [God at that time]
and asking [His] forgiveness, giving alms and freeing slaves. “The sun
and the moon, he said, are two of the signs of God. They do not
become eclipsed for the death of anybody nor for his birth.’3% And in
[another] report: ‘... two of the signs of God by which He frightens
His servants.”*® He said this to refute what some ignorant people were
saying, i.e. that the sun had become eclipsed because of the death of
Ibrahim, the son of the Prophet, God bless him and grant him peace.
The sun indeed became eclipsed on the day of his death®” and, when it
became eclipsed, some people offered the opinion that its eclipse was
due to his death and that his death was [169,1] the cause of its eclipse,

al-Shafi‘i, Ahmad |b. Hanbal] and others. Those who reject the forces and the natures
also reject the causes and say that God acts with (‘inda) them, not by (bi-) them.
“God”, they say, “does not satiate by the bread, nor irrigates by the water, nor makes
the seed grow by the water but acts with that, not by that.” These people arc not only
in conflict with the Book, the Tradition and the consensus of the Ancients but, also,
with clear reason and sense perception.” (MF, ix, 287-8.)

35 See Muslim, $ahib, Kusif, iii, 27 (‘Alam. 1499); Tbn Hanbal, Musnad, Kafiyyin,
iv, 245 (‘Alam. 17472); Ibn Sa‘d, Tabagat, i 1, 91.

3¢ See al-Bukhari, Sabib, Jum‘a, ii, 36 (‘Alam. 990); Muslim, Sabib, Kusif, i, 29
(“Alam. 1504).

37 Tbrahim (8-10/630~631-2; see Tbn Sa‘d, Tabagat, i 1, 86-93), the son of Prophet
Muhammad and Marya the Copt died a few months before the Prophet on a date
which has been much debated although it should be easy to specify as a solar cclipse
happened on that day.
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just as disasters happen® among people as a result of the death of
some great men. The Prophet, God bless him and grant him peace,
therefore made it obvious that the eclipses of the sun and of the moon
do not result from the death of anybody among the inhabitants of the
carth nor from his birth. He denied® death and life having any
influence® on an eclipse of the sun and of the moon and informed [us]
that both are among the signs of God and that He frightens His
servants [thereby].

He reminded [us] that the wisdom of such [events] consists in
frightening the servants [of God], just as frightening them is [what
happens] in the case of other signs like strong winds and ecarthquakes,
droughts, uninterrupted rains and similar phenomena that can be a
torment. God tormented likewise [various| communities by the wind,
the roaring blast and the deluge. The Exalted said: ‘Fach one We
seized for his sin; of them was he on whom We sent a tornado, and of
them was he who was caught by the roaring blast, and of them was he
whom We caused the earth to swallow, and of them was he whom We
drowned’ (Q. 29.40). He also said: “We gave Thamud the she-camel
as a clear portent, but they treated her unjustly. We do not send [Our]
signs but to frighten [them]’ (Q. 17.59).

Celestial influences, their limits and how to protect
oneself against some of them

The fact that [the Prophet] informs [us] that God” frightens His
servants by such a [phenomenon] clearly establishes that it may be a
cause of some torment that He sends down [onto us}, similarly to

According to Ibn Taymiyya, al-Waqidi (d. 207/822) reports that Tbrahim’s death
and the solar eclipse associated with it happened on the tenth day of some lunar
month. The Shaykh al-Islam considers this to be an error, because solar eclipses only
happen at the end of a lunar month: ‘It is known that this [affirmation by al-Waqidi] is
a mistake. Whoever allows this forecasts something of which he has no knowledge,
and whoever argues about that argues about something of which he has no
knowledge.” (FK, iv, 426).

Ibn Sa“d (Tabagat, i 1, 92) also dates the two events on the tenth day of a lunar
month: Tuesday 10 Rabi‘ I, 10. Although pretending to follow him, L. Caetani
(Chronograpbia, i, 99) speaks of the Sunday 16 June 631, with the solar eclipse
happening on the 28 or 29 Rabi‘ I, 10 (4 or 5 July 631), thus not on the same day!

M. Gaudefroy-Demombynes (Mabomet, 252) proposes the date 17 Jan. 632 (19
Shawwal, 10).

In my opinion, the 28 Shawwal, 10 (Sunday 26 Jan. 632) could be more correct; see
the horoscope provided by the astronomer and astrologer Ahmad b. Muhammad b.
‘Abd al-Jall al-Sijzt (Shiraz, 4th/10th c¢.) in his Book of Conjunctions, as studied
by D. Pingree, Thousands, 118-19, iv 9 (the solar eclipse in question is wrongly
presented as ‘indicating the death of the Prophet and the accession of Aba Bakr’).
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strong stormwinds. And that only happens because God made it a
cause of what He sends down" to the earth. Whoever means, by
saying that [the stars] have an influence, that which is known by the
senses and by these other affairs, this is true. God has however com-
manded the [various] acts of worship that repel from us whatever evil
is sent by this. The Prophet, God bless him and grant him peace, has
likewise commanded, at the moment of a lunar eclipse, prayer
and giving alms, invoking [Him], asking [His] forgiveness and freeing
slaves. When the wind blew, the Prophet, God bless him and grant
him peace, would also pace to and fro, [his face] changing. And while
it was blowing, he commanded [us] to say: ‘My God, we ask® of
You the good of this wind and the good that [170,1] You have sent
by it; and we take refuge with You from the evil of this wind and
the evil of what You have sent by it.”*®

He also said: “The wind participates of the spirit of God. It brings
mercy and it brings torment. So, do not curse it but ask of God the
good of it and take refuge with God from its evil?’® He thus informed
[us] that [the wind] brings mercy and brings torment, and com-
manded us to ask of God the good of it and to take refuge with God
from its evil.

The probibition, and failure, of magic

Concerning the causes of the good and the evil, this is the tradition
[to follow]| (al-sunna): in the case of the apparent causes of the good,
the servant accomplishes some” of the righteous actions because of
which God brings about the good and, in the case of the apparent
causes of the evil, some of the acts of worship because of which
God repels from him the evil. As for what is hidden of the causes, the
servant is not commanded to take upon himself to know that. Yet,
when he does what he is commanded and renounces what he is
prohibited, God spares him the burden of the evil and facilitates
for him the causes of the good. ‘And whoever fears® God, He appoints
a way out for him and provides for him from whence he does not
reckon. And whoever trusts in God, He suffices him. Lo! God brings
His command to pass. God has appointed a measure for everything’
(0. 65.2-4).

Concerning those who are engaged in magic in order to grasp the
uses of this world, He has said, Exalted is He: “They have followed
what the devils were reciting over Solomon’s reign. Solomon did not

% See Muslim, Sabih, Istisqa’, iii, 26 (‘Alam. 1496).
¥ See Abii d, Sunan, Adab, iv, 326, 5097 (‘Alam. 4433); Ibn Maja, Sunan,
Adab, ii, 1228, 3727 (‘Alam. 3717).
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unbelieve but the devils unbelieved: they were teaching men magic.
[They also have followed] that which had come down on the two
angels in Babylon, Harat and Marat,* although these two taught no
one till they had said: “We are but a trial; therefore do not unbelieve!”
So people learn, from these two, things by which they bring divi-
sion between a man and his wife. They are however injuring no one
thereby, except by God’s permission. They are thus learning things
that harm them and do not profit them! And surely they do know
that he who trafficks therein, for him there is no share [of happiness]
in the Hereafter. And evil indeed is that for which they have sold
their souls! Had they but known! If they had believed and feared
[God], a reward from God would indeed have been better! Had
they but known!” (Q. 2.102-3).“ He has informed [us], Praised is He,
that whoever takes that as a substitute [for the proper way of life]
knows that for him there is no share |of happiness] in the Hereafter.
He only hopes, as he claims, to profit himself in® this world; just as
[some] hope, by that which they practice of the magic attached to
the planets, etc., for things like leadership and wealth. He said
furthermore: ‘If they had believed and feared [God], a reward from
God [171,1] would indeed have been better! Had they but known!’
(0. 2.103). He thus made it obvious that to believe and to fear [God]
would have been better for them® in this world and in the Hereafter.

He has said, Exalted is He: ‘Surely the friends of God, no fear
on them, neither shall they sorrow. They who believe and are
Godfearing, for them there is the glad tiding in the life of this
world and in the Hereafter. There is no changing the words of God;
that is the great triumph’ (Q. 10.62-4).® He also said, Exalted is
He, in the story of Joseph: ‘So We established Joseph firmly in the
land, dwelling therein wherever he willed. We bestow Our mercy on
whomsoever We will, and We do not waste the wage of the good-
doers. Yet is the wage of the Hereafter better for those who believe
and are Godfearing’ (Q. 12.56-7). So has He informed [us] that
the wage of the Hereafter is better for the Godfearing believers
than what they are given of the royalty and wealth in this world, just
as Joseph was given.

In several verses, He also informed [us}], Praised is He, about the
bad outcome, in this world and in the Hereafter, of whoever gives
up believing and Godfearing. This is why He said, Exalted is He:
“The magician thrives not, wherever he comes’ (Q. 20.69). The
thriving one is he who attains what must be sought after and saves
himself from what must be feared. Now, for the magician, that does
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not happen. In Aba Da’ad’s Sunan it is reported of the Prophet, God
bless him and grant him peace, that he said: “Whoever seeks to learn
anything from the stars, secks to learn something from magic.”'

REFUTATION OF ASTROLOGY

The two species of magic astrology

Magic is forbidden by the Book®, the Tradition and the consensus.
The [science of the] stars (nujizm) which pertains to magic is indeed
of two species.

One is ‘scientific’ (‘ilmi) and consists in inferring indications as
to events from the movements of the stars. [It is of the same] genus
[of practice| as seeking to cast lots by arrows. (See Q. 5.3.)

The second is practical (‘amali). It refers to their saying that
the celestial forces depend on the passive terrestrial forces like
talismans** and other such. This is among the highest species of
magic. Nevertheless, all that God and His Messenger have forbidden,
its harmfulness is greater than its usefulness.*?

The lies of the astrologers

[172,1] If somebody deems that, in the second [species of astrology],
there is foreknowledge of events and that this is useful, [his] ignorance
concerning that is double and the harmfulness of that is greater than
its usefulness. This is why the élite and the common people know,
by experience and through recurrent reports, that in the [predictive]
judgments (abkdm) that the astrologers pronounce there is far more of
lying than of telling the truth and that, in this respect, they belong
to the various species™ of diviners. In the Sabib, it is established
about the Prophet, God bless him and grant him peace, that it was said
to him: “There are, among us, people who frequent the diviners.’—
‘They are nothing!’—‘O Messenger of God, they sometimes tell us
something and it comes true!” The Messenger of God, God bless him
and grant him peace, then said: “This utterance of the truth, it is the
jinni who hears it and® he puts it in the ear of his friend.”**

41 See Abt Da’ud, Sunan, Tibb, iv, 16 (‘Alam. 3406).

#2 On the ‘science’ of talismans, see Ibn Khaldan, Mugaddima, trans. Rosenthal,
Introduction, iii, 166-7, 174-5, 178, and al-Majriti, Ghaya, trans. Ritter-Plessner,
Picatrix.

43 See MF, trans. Michot, Musique, 98.

* See al-Bukhari, $abib, Tawhid, ix, 162 (‘Alam. 7006); Muslim, Sahih, Salam, vii,
36 (‘Alam. 4135).
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He has also informed [us]| that when God decides an affair, the
angels beat their wings in submission to His word, as if it was a chain
on some rocks, ‘so that when fright is lifted from their hearts, they
say: “What did your Lord say?”—“The truth!” they say’ (Q. 34.23).
And all the inhabitants of one heaven® inform the inhabitants of
the heaven who follow them, so that the information gets ultimately
to the lowest heaven®. But [devils] are there, sharp of hearing, the
ones above the others, and they sometimes hear a word*® before the
shooting stars catch them or, at other times, the shooting stars catch
them after He pronounces that word". He has said, God bless him
and grant him peace: ‘If they only said the affair as it is! But to a
single word, they add one hundred lies!”

Such is also the case with the astrologers. It gets to the point
that, when! 1 addressed them in Damascus, their leaders being
present with me, and exposed the corrupt nature of their art by
means of the rational proofs whose validity they recognized, a leader
of theirs said to me®: ‘By God, we lie one hundred times in order to
say the truth in one word.’

A pseudo-science

[173,1] That is because the edifice of their science is based on
[the premise] that the superior movements are the cause of events
lin this world] and that knowing the cause necessarily yields the
knowledge of what is caused (musabbab). But this only happens
when one knows the complete cause, whose rule does not fail to
be implemented. The most those know, however, is that they know
{only] a tiny part of the sum of the many causes and do not know
the rest of the causes, nor their conditions, nor the things hinder-
ing them.*® It is for example like somebody who knows that the sun
in summer rises high above his head, so that the heat becomes
intense, and wants for example to know thereby if, at that moment,
the grapes that are on such and such ground become sultanas ... .
Although there are grapes there, although they ripen and although
their owner spreads them in the sun when it is hot so that they
become sultanas, despite all this and even if it happens often, to infer

45 See al-Bukhart, Sabih, Bad’ al-khalg, iv, 111 (‘Alam. 2971; trans. Khan, Sabih,
iv, 291-2, 432): Narrated ‘A’isha: ‘T heard the Messenger of God, God bless him and
grant him peace, saying: “The angels come down in the clouds and mention this or that
affair decided in the heaven. So the devils sharpen their hearing, hear it and reveal it to
the diviners. The latter nevertheless add to it one hundred lies of their own.”” See also
Muslim, Sabib, Salam, vii, 367 (‘Alam. 4134, 4136).

4 Compare Ibn Sina, Iabiyyat, Bk x, ch. i, 440, trans. Avicenna Latinus,
Philosophia, 529-30.
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that from only the heat of the sun is severe ignorance. Indeed, there
might be grapes and there might not, that vine might bear fruit if
cared for and it might not, [some of] the grapes might be eaten or
might be pressed out, they might be stolen, they might be dried into
sultanas and similar things ... .

The proofs® proving the corrupt nature of this art and its forbid-
den character are many and this is not the place for [mentioning]
them. In Muslim’s Sahih, it is established of the Prophet, God
bless him and grant him peace, that he said: “Whoever frequents a
soothsayer (‘arrdf) and asks him a question about anything, no
prayer is accepted® from him for forty days.”*” It has been said that
‘soothsayer’ (‘arraf) is a general name for the diviner (kahin), the
astrologer (munajjim), the geomancer (rammal) and their like:
whoever speaks of foreknowledge® by these methods. If it is said
that, in the [Arabic| language, it is [only] a name for some of these
species, the rest of them are encompassed in it by way of general-
ization of [its] meaning, as it has been said of wine, gambling and
their like. (See Q. 5.90.) [174,1]

CELESTIAL PHENOMENA, CAUSALITY
AND TIME

The real cause of eclipses and shooting stars

As for the denial, by some people, that any of the movements of the
planets or of other things may be among the causes, this is also speak-
ing without knowledge. They have no proof for that, neither Legal
proofs nor others. Or, rather”, the texts prove the contrary of that,
as in the hadith which is [reported] in the Sunan*® from ‘A’isha, may
God be pleased with her: the Prophet, God bless him and grant him
peace, looked to the moon and said: ‘O ‘A’isha, take refuge with
God from the evil of this, as this is [that which is alluded to by] “the
darkness when it gathers™.”*® |This was also the case], earlier, in the

47 See Muslim, Sabib, Salam, vii, 37 (‘Alam. 4137).

S See al-Tirmidhi, Sunan, Tafsir sira 94, v, 452, 3366 (‘Alam. 3288); Ibn 1anbal,
Musnad, vi, 215 (‘Alam. 24619).

7 See . 113.3: ‘From the evil of the darkness when it gathers’ (min sharri ghasigin
idha waqaba). This conventional translation of Q. 113.3 is not very helpful in
understanding the hadith just quoted. Fakhr al-Din al-Razi (Tafsir, xxxii, 195}
provides a more interesting interpretation: ‘The ghasiq idhd waqaba is the moon. “The
ghasiq”, Ibn Qutayba |d. 276/889] said, ““is the moon. It was called like this because it
gets eclipsed and darkens (ghasaga), i.e. its light fades away and it blackens. The fact
that it waqgaba is its entering in that blackening process.” Abi Salma reported about
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badith about the eclipse, wherein he informed [us] that God frightens
His servants by the two of them.*”

It is also obvious that the meaning of the saying of the Prophet, God
bless him and grant him peace, ‘They do not become eclipsed for the
death of anybody nor for his birth’, i.e. the eclipse is not caused by
[any] death, is to deny an active cause. It is like for the other hadith
which is in Muslim’s $ahih, from Ibn ‘Abbas,’* about some men of
the Helpers (ansar): they were with the Prophet, God bless him
and grant him peace, when a shooting star was cast and it lit up.
He said: ‘What did you use to say about this during the Age of
Ignorance (jahiliyya)?’ They said: ‘We use to say: “Tonight, some-
body important was born” or “Somebody important died”’.” He then
said: “These are not cast for the death of anybody, nor for his birth.
However, when God decides an affair, the carriers of the Throne
praise [Him|.”*? [The Prophet] also mentioned the hadith concern-
ing the [devils] sharpening their hearing®.** The Prophet, God bless
him and grant him peace, has thus denied that the casting [of the
shooting stars] is due to the fact that an important one has been
born or died; rather, it happens because of the devils sharpening
their hearing.

In each of the two hadiths®, it is |stated| that neither the death of
some® people nor their birth is a cause of eclipse of sun and moon,
nor [a cause] for the casting” of the shooting stars;** and [this] even if
the death of some men implicates the advent of something in the
heavens, as it is established in the [various] Sahibs: ‘The Throne—
the Throne of the Compassionate—shook because of the death of
Sa‘d [175,1] Ibn Mu‘adh.”®® As for the fact that an eclipse or other
things can be a cause of an event on earth—a torment that entails

A’isha that the Messenger of God, God bless him and grant him peace, took her hand
and, pointing to the moon, said: ““Take refuge with God from the evil of this, as it is the
ghasiq idha waqaba”. “The meaning of his words”, Ibn Qutayba said, “is: take refuge
with God from its evil when it wagaba, i.e. when it enters into an eclipse”.” On the
possible astrological meaning of this and the following verse, see also the remarks of
W. Hartner in A. Abel, Place, 312-3.

% j.e. the lunar and solar eclipses. See above, p. 156 and n. 36.

31 Great scholar of the first generation (d. 68/686-8); see L. Veccia Vaglieri, EI%,
““Abd Alldh b. al-‘Abbas’.

32 See Muslim, Sabib, Salam, iv, 36 (‘Alam. 4136); al-Tirmidhi, Sunan, Tafsir sura
35, v, 362, 3224 (‘Alam. 3148); Ibn Hanbal, Musnad, i, 218 (‘Alam. 1785).

>3 See the badith, p. 161 above and n. 45, which is indeed repeated in the last part of
this one, after the evocation of the carriers of the Throne.

5% Al-Farabi has a similar opinion; see his Magala, 60-1.

35 Angari Companion of the Aws tribe (d. 5/627). See W. Montgomery Watt, EI%,
‘Sa‘d b. Mu‘adh’; al-Bukhari, Sabih, Manaqib al-ansar, v, 35 (‘Alam. 3519); Muslim,
Sabih, Fada’il al-sabdba, vii, 150 (‘Alam. 3512).
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a death or some other thing—this has been established by the
hadith itself.

The precise timing of God’s actions

What the Prophet, God bless him and grant him peace, has informed
us about does not contradict the fact that an eclipse has a delimited
time in which to occur, so that there is no solar eclipse but at the end
of the month, on the night[s] of concealment of the moon, and there
is no lunar eclipse but in the middle of the month, on the nights of
full moon. Whoever pretends the contrary, among figh scholars or
the common people, does so for want of knowledge of computation.
It is thanks to computation that it is possible to know of the
eclipses that occurred in the past and those that are to occur in the
future, as it is possible to know the crescents [of the new moon]|
that occurred in the past and those to occur in the future. All that
is indeed owed to computation, as the Exalted said: ‘He made the
night [to be a source of] stillness, and the sun and the moon [to be
according to some] computation’ (Q. 6.96). He also said, Exalted is
He: “The sun® and the moon follow a computation’ (Q. 55.5); ‘He is
Who made the sun brightness and the moon light, and measured for
it phases, that you might know the number of years and computa-
tion’ (Q. 10.5); “They® ask you about the crescents. Say: “They are
fixed marks of time, for mankind and for the pilgrimage”.” (Q. 2.189).
So, when some of the common people saw the astrologer hit the
truth with information he was giving out about a future eclipse,
they came to hold the opinion that the information he was giving out
abour events [generally] was of the same kind. Such is ignorance!
The first is indeed the same type [of information] as his telling us
that the crescent rises either on the night of the thirtieth or thirty-
first [of the month] and that is a [routine| matter in accordance with

%% Avicenna has a similar analysis: ‘If [the astrologers] say—“We inform of the
[future] occurrence of an eclipse and it will prove true. Similarly for other things.”—
we will say: “You do not know when the eclipse will be because of your character as
astrologers (ashab al-abkam).” Whoever knows that only knows it by computation
(hisab) and solving a zij table. Yet, the astrologer is far from grasping anything like a
zij table. The construction of the zij is based on a valid and demonstrated principle, as
the zij is a summary of the book of the Almagest. The book of the Almagest and that
which it contains is indeed known through observation (mushabada), i.e. astronomical
observation (rasad), and geometrical demonstration (al-burhan al-handasi) establishes
the validity of such |a process|. |Forelknowing an eclipse and judging that it will truly
happen is therefore not like the [astrologers’| saying that if the Moon is in Scorpio,
it will necessarily rain. The first [affirmation] is indeed demonstrated, while the

second is not so.” (Ibn Sina, Nujsm, ms. Leiden, f. 95v.)
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which God has caused what is customary to happen and which
never gets disturbed. It is the same type [of information] as [the
astrologer| telling us that the sun sets at the end of the day, etc.
Whoever knows the position of the sun and of the moon, as well as
their courses, knows that, even if it is a science of little usefulness.’”

[176,1] Even if, for an eclipse, there is a determined moment, that
does not exclude God making [this eclipse], at that moment, a cause
of something He decides—a torment, etc.—for whoever God is
tormenting at that moment or for some other among those on
whom God sends that down. In the same way, God’s tormenting
the people He was tormenting by a strong cold wind—such as the
people of ‘Ad—would happen at the moment convenient [for it],
namely at the end of winter—as mentioned by the exegetes and in
the stories about the Prophets.

When the Prophet, God bless him and grant him peace, saw a
makhila, i.c. a cloud imagined to hold rain, he would pace to and
fro, his face changing. “A’isha said to him: ‘“When people see such a
cloud, they rejoice.” He said: ‘O “A’isha, what guarantees my safety?
The people of ‘Ad saw the torment heading for their valleys and
said: “This is coming to bring us rain.”*® God said: “No! rather is
it what you sought to hasten: a wind wherein is a painful torment”’
(0. 46.24).

Similarly, the times during which® God sends down [His]
mercy, like the ten last days of Ramadan and the first® [days] of
Dha I-Hijja, as well as like the middle of the night, etc., are delimited
times, neither to be brought forward nor put back, during which
something comes down, of His mercy, that does not come down at
other times.

7 “for the sun and the moon, there are nights marked by certain regular
phenomena. Whoever knows these knows the solar and lunar eclipses, just as whoever
knows how many [days] of the month have passed knows that the crescent [of the
new moon| will rise during that particular night or during the one preceding it. The
knowledge of that which is regular concerning the crescent is, however, general
knowledge that all men share, while the knowledge of that which is regular concerning
the solar and lunar eclipses is only possessed by the people who know the computation
of their two courses. The information given about that by the calculator does not
belong to the science of the unknown, nor does it belong to the kind of information
he gives through [astrological] judgements (abkam), in which he tells more lies than
truths. That is indeed speaking without a firm science, and it is built on something else
than a valid foundation [...] The diviners have more science in that which they say
than the astrologers in [their] judgements. And in spite of this, it is validly reported,
about the Prophet, God bless him and grant him peace, that he forbade to frequent
them and to consult them. How then, [a fortiori], for the astrologer?’(FK, iv, 425-6).

% See al-Bukhari, Sabih, Tafsir, vi, 134 (‘Alam. 4454); Muslim, Sahib, Istisqa’, iii,
26 (‘Alam. 1497).
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Eclipses and God’s manifestation

In some of the versions of the hadiths about the eclipse, there
appears this report by Ibn Maja and others of a saying® of the
Prophet, God bless him and grant him peace: “They do not become
eclipsed for the death of anybody nor for his birth. But when God
manifests Himself (tajalla) to something of His creation, it submits
to Him.*?

Abi Hamid [al-Ghazali] and his like have contested this hadith
and refuted that [whole idea]. Not from the point of view of the
science of hadith however—they indeed had little” knowledge of it,
Abi Hamid saying for example about himself: ‘T myself have an
insufficient stock in the science of badith’**—[177,1] but because they
believed that, if the cause of an eclipse of the sun was, for example,
that its light was prevented from reaching the earth when the moon
was opposite it, [God’s] manifestation could not be given as the
cause thereof.

Still, the mentioned manifestation [of God] does not contra-
dict the mentioned cause. The submission of the sun and of the
moon to God at that moment, when to its light happens the inter-
ruption that [then] happens, removes its influence from the earth
and sets a bar between it and between the place of its authority, the
site of its diffusion and influence. The king freely acting in a far
place, if prevented from doing so, is humiliated because of that.®!

GOD’S OATHS BY THE STARS

As for these words of God, Exalted is He: ‘The ones administering an
affair’ (Q. 79.5), the ‘administering ones’ are the angels.

As for the fact that God swears by the stars—He has done so for
example when saying: ‘Nay, but I swear by the revolving stars, that
run and hide’ (Q. 81.15)—it is like His swearing by others of the
things created by Him—He has, for example, sworn by the night and

59 See Ibn Maja, Sunan, Iqama, i, 401, 1262 (‘Alam. 1252); al-Nasa’i, Sunan,
Kasif, 16, iii, 145, 1487 (‘Alam. 1468).

60 Al-Ghazali did not write any book on the science of hadith and bis knowledge of
it was indeed very deficient. The fact was pointed out by several authors, for example
[bn al-Jawzi and al-Subki; see G. Makdisi, al-Ghazali, 52. Tt is therefore with some
satisfaction that Tbn Taymiyya writes that al-Ghazali, after his Sufi period, at the end
of his life, adopted the way of hadith scholarship and died while studying al-Bukhari’s
Sahib; see Dar’, i, 162, trans. Michot, Vanités (forthcoming).

61 See also the refutation of al-Ghazali’s objection proposed by Ibn Qayyim
al-Jawziyya, Miftah, ii, 213-14.
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the day, the sun, the moon, etc. This® implies an amplification of
the value of that by which He is swearing and a notification about
what it contains of signs, lesson, usefulness for mankind, blessing
bestowed upon them, etc. That does not make it obligatory that the
hearts should become attached thereto, or that one should hold the
opinion that it is what gives happiness and misfortune, just as nobody
would hold any such opinion® about ‘the night, when it covers up’
(Q. 92.1) and ‘the day, when it manifests itself’(Q. 92.1), ‘the dust-
scatterers’ (Q. 51.1) and ‘the load-bearers’ (Q. 51.2), ‘the Mount’
(O. 52.1), ‘a Book inscribed’ (Q. §2.2-3), and other such.®?

FAITH IN ASTRAL DETERMINISM
AND UNBELIEF

The belief that one of the seven stars is in charge of one’s good
fortunc or misfortune is a corrupt belief <. And if somebody believes”
that this [planet] is what administers (mudabbir) him, he is an
unbeliever,3 Similarly if, in addition" to that, he invokes it and seeks
its aid,®* it is pure unbelief and associationism.

2 This discussion about God’s oaths by the stars in some Qur’anic verses may have
been directed against Fakhr al-Din al-Razi, who appears to have based an argument
for the lawful character of astrology on such verses. See Ibn Qayyim al-Jawziyya,
Miftab, i1, 189; C. A. Nallino, Astrologia, 35-6.

¢ “The planets are rational spiritual beings capable of intelligence and speech,
and [themselves| cause and administer |mudabbir] everything in this world by the
order of the Prime Creator who controls all.” Al-Kindi, quoted by G. Saliba (History,
55) who comments: ‘In spite of the fact that the ultimate control of human destiny
remains in the hands of God, it is not hard to see why such a doctrine smacks of
polytheism, if not outright atheism. There is no doubt that it was perceived as such by
Kindi’s contemporaries and by the following generations of believers.”

' There is no lack of basic information on cultic devotion to the planets in medieval
Islam, although most often relating to the self-styled Sabians of Harran (see note 68
below) and their like. See for example the Liber de locutione cum spiritibus
planetarum of Aba Hafs ‘Umar b. al-Farrukhan al-Tabari (fl. 145-197/762-812), ed.
D. Pingree (Tabari, 112-16), the three treatises on the pneumas of the planets
attributed to al-KindT (trans. Veccia Vaglieri and Celentano, Fpitres), or the famous
Ghayat al-bakim, Disc. iii, ch. 7, in which parts of al-Tabari’s Liber de locutione are
embedded (al-Majriti, Ghaya, 195-228; trans. Ritter and Plessner, Picatrix, 206-41).
See also S. Giindiiz, Knowledge, 164-84.

Eakhr al-Din al-Razi, who sometimes defended astrology, got himself interested in
such astral rituals and for example describes the suffumigants that, according to
Hermes, must be used for each of the seven planets. See the page of his Book of the
hidden secret, as far as addressing oneself to the stars is concerned (K. al-Sirr
al-maktiam fi mukbatabar al-nujum), trans. Pingree, Tabari, 116-17. (On this book,
see also Ibn Taymiyya, Radd, 286.)
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Genethlialogy and obscurantism

The very furthest [178,1] anyone who says such [things] can go is to
build his [theory] on the fact that® this new-born, when he was
born, had such an ascendant {tali*).°* However, it is impossible that
such a fate® alone could be what influences the [future] circumstances
of this new-born. Rather, it might, at very most, constitute a tiny
fraction of the sum of the causes. Such a fate does not necessarily
imply what has been mentioned.®® Rather, the things known to have
real influence on a [new-born]| are things such as the circumstances of
the parents and of the country in which he lives. That indeed
constitutes a tangible cause, regarding the [future] circumstances of
the new-born. It is not, however, something independent.®”

It has been said that the earliest of those associationist Sabian®®
astrologers and their followers, when a baby was born to them, used
to take note of the ascendant of this new-born and give him a name
indicating it.*” Then, when grown up he was asked his name, his
questioner would take into consideration the situation of [the]
ascendant. The adherents of such ways would thus start asking
people their names and the names of their mothers, and pretend to
be drawing from that an indication as to their circumstances. Such
things are darknesses piled on top of each other and contradict
reason as well as religion.

5 According to al-Birant (Tafbim, trans. Wright, Elements, 149, 245), ‘that portion
of the zodiac which arises on the eastern horizon at any particular time is called the
sign of the ascendant (tali‘) or horoscope’.

%6 Namely, that the new-born’s life should be completely predetermined by the stars.

7 j.e. the circumstances of the parents, the state of the country and so on, are
themselves dependent on causes of a higher level.

8 The Sabians of Harran were able to maintain an ancient planet cult long after the
spread of Islam to their region. They are to be distinguished from the Sabians referred
to in the Qur’an (2.62, 5.69, 22.17), whose identity they most probably usurped
at the end of al-Ma’miuin’s reign {218/833) to preserve the existence of their pagan
community. Mixing Assyro—Babylonian, Greek and monotheistic elements, their
system of belief eventually combined astrolatry and idolatry with worship of a
transcendent deity considered as a first cause. Astrology, magic and mystery played
an important role in their religion. See the synthesis of §. Giindiiz, Knowledge,
especially chapters ii and vi; see also C. Genequand, Idolatrie. For Tbn Taymiyya’s
conception of the Sabians as adherents of a ‘rational religion’, see MF, xx, 64, 71,
trans. Michot, Textes spirituels XIV, 25, 28; see also Radd, 284. Like other late
Muslim scholars, Ibn Taymiyya often uses the term Sabian for any idol- and
star-worshippers, ancient or otherwise, from Greece to China.

7 In other words, they used to cast the baby’s horoscope and give him a name
whose letters transcribed the figures composing his horoscope. A story told by
al-Jawbari provides an excellent illustration of the procedure described by Ibn
Taymiyya. See his Kashf, trans. Khawam, Voile, i, 278-9.
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‘Al and hemerology

As for their elections,”® i.c. the fact that they take into consideration
the ascendant”! for whatever action they perform—they for example
choose, [as favourable| for travelling, the moon’s being in its
exaltation®, i.e. Cancer,”? and not in its dejection, i.e. Scorpio”*—it
belongs to this blameworthy category [of beliefs].

When “Ali, son of Aba Talib, wanted to travel to fight the Kharijis,
an astrologer blocked his path and said: ‘O commander of the
believers! Do not travel! The moon is indeed in Scorpio and, if you
travel [179,1] while the moon is in Scorpio, your companions will
be defeated’—or as he said. ‘On the contrary, said ‘Al, T will
travel®, trusting in God, relying on God, and calling you a liar?””*
So he travelled and was blessed in that journey to the point of
en masse killing of the Kharijis, which was one of his greatest

7 Ikbtiyarat, ‘choices’, ‘elections’ (also ibtida’at, Greek katarchai, Latin elec-
tiones), hemerology or catarchic astrology, is one of the main parts of judicial
astrology as it was practised in Islam, the others being mawalid, ‘nativities’ (Latin
nativitates), or genethlialogy, tabawil al-sinin, ‘revolutions of the years’ or astrological
history, and masa’il, ‘interrogations’ (Latin interrogationes). Hemerology is concerned
with determining, in relation to the position of the stars, the auspicious and
inauspicious times for initiating ventures. While genethlialogy can in some way be
considered as the nec plus ultra of astrology, hemerology is more expeditious as it
informs somebody without drawing his horoscope. Masa’il deal with responses to
queries. See T. Fahd, EF?, ‘Ikhtiyarat’; Abu Ma‘shar, Mudkhal, Disc. viii, ch. 2, 615;
D. Pingree, Astrology, 290-1; G. Saliba, Astrology, 70-2; ].-C. Vadet, Aphorismes,
32-43: L'astrologie des ‘élections’ du point de vue historique et philosophique. See
also Avicenna, Agsdm, 110, trans. Michot, Sciences, 67, where ‘... sera: les états ...
les problémes’ (lines 7-9) must be corrected to *... sera. Il s’agit des états [divers] des
cycles du monde et de la royauté, des royaumes et des pays. |Il s’agit aussi| des
nativitates et des revolutiones; des prédictions calculées sur la base de trajectoires
astrales artificielles [tasyir; see O. Schirmer, EI?, “Tasyir’; and G. Saliba, Astrologie,
72], des electiones et des interrogationes.’
7V i.e. the fact that they cast a horoscope for whatever action they perform.

72 According to astrology, it is not in Cancer bur in Taurus (3") that the moon
attains its maximum influence or ‘exaltation’ {(sharaf ). Ibn Taymiyya in fact confounds
the moon’s exaltation sign and its domicile (bayt). The moon is indeed the lord of
Cancer as its domicile; when the moon stands in it, its influence is also particularly
great. On the contrary, when the moon stands in the sign diametrically opposite to
Taurus, i.e. Scorpio, it is said to stand in its dejection, or ‘depression’ (hubat), and its
influence becomes negligible. See W. Hartner, Vaso, 104-5.

73 See Almansor’s aphorism 47: ‘Pour les voyages ... les signes mobiles (Bélier,
Cancer, Balance, Capricorne) sont recommandés’ (trans, J.-C. Vadet, Aphorismes,
77). See also the explanations given by Ibn Qayyim al-Jawziyya, Miftah, ii, 215-16.

7 See ]. Livingston, Ibn Qayyim, 101.
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contentments, as he had been fighting them on the command of
the Prophet, God bless him and grant him peace!

As for what some people say, i.e. that the Prophet, God bless
him and grant him peace, would have said: ‘Do not travel while
the moon is in Scorpio!’, it is a fabricated lie, according to the
unanimous agreement of the hadith scholars.

THE SO-CALLED ‘ART OF IDRIS’

Four arguments against relating the origin of
astrology to Idris

Idris and Hermes

As for the affirmation of one who says that this is ‘the art of Idris’,
it will be said, firstly, that this is talking without knowledge.” Such
a thing could by no means be known except through an authentically
transmitted tradition; yet, for the |person] saying this, there is no

75 The Prophet Idris” identity is not clearly known though he is twice mentioned in
the Qur’an (19.56, 21.85). Sunni tradition places him between Adam and Noah.
Muslim sources also identify him, frequently, with Enoch (Akhnikb), Elijah (Ilyas) or
al-Khidr, while some orientalists connect him with Ezra, the apostle Andrew, or the
cook of Alexander the Great. In addition, just as happened with the Sabians of the
Qur’dn, ldris’ personality was usurped by some syncretist thinkers (for example Abu
Ma‘shar) or groups who identified him with Hermes and credited him with a number
of mare or less occult writings and inventions. This confusion of identities was already
known to al-Jahiz around 229-232/842-845 (sec his Tarbi*, 26, §40, trans. Adad,
Tarbi‘, 33-4). See G. Vajda, EP

The claim that astrology goes back to Idris had already been refuted by Avicenna: ‘If
[the astrologers] say: “What we say was revealed by God, Exalted is He, to Idris, peace
be upon him, and what a Messenger of God says is true and incontestable™, we will
say: “These are not the sayings of Idris but something of your invention that you
attribute to him.” The proof of the truth of what I'say is that it is not permitted [for the
sayings of one Prophet] to contradict the sayings of another Prophet in matters to do
with the principles. Do you not see that it is not permitted for one Prophet to say that
God, Exalted is He, is one and for another Prophet to say that God is two? Yet, to
wonder if man does, or does not, perceive that which is hidden {(al-ghayb) belongs to
the principles. And the Prophet, God bless him and grant him peace, denied such a
perception. In the Book of God, Exalted is He, it is mentioned that none knows that
which is hidden but God [see for example Q. 27.65} and the Prophet, peace be upon
him, said: “The things that I fear the most for my community are two: belief in the
stars and unbelief in [God’s| Decree.” One knows, because of this, that Idris, peace
be upon him, is innocent of things such as those that the [astrologers| say” (Ibn Sing,
Nujin, ms. Leiden, f. 95v.). See also al-Ghazali, Thya’, i, trans. Faris, Knowledge, 7
C. A. Nallino, Astrologia, 29, 33.

According to al-Jawbari, it is geomancy which is Idris’ art. It was revealed to him by
Gabriel and he himself taught it to the Hermeses, forty disciples whom he had chosen
among the heads of his people’s tribes. See his Kashf, trans. Khawam, Voile, i, 281-6.

BH
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way leading to that! Sure, in the books of those, reference is made
to the Hermes of the Hermeses® (birmis al-baramisa)’® and they
pretend that it is Idris! “The Hermes’ is, among them, a generic
name and this is why they say ‘The Hermes of the Hermeses’.
The believer definitely knows that the volume of things that they
mention about their Hermes is not properly taken from any of the

Prophets, on account of the lies and vain elements that it contains.

Propbhetic science versus experience and analogy

Secondly, it will be said that if the basis of  [astrology] is taken from
Idris, it was, for him, a miracle and a science that God had given him.
It is thus among the Prophetic sciences. Yet, those only advance as
arguments” experience and analogical reasoning, not information
[coming| from the Prophets, blessing and peace be upon them!

A ‘Prophetic message’ more corrupt than the sciences

of the People of the Book

[180,1] Thirdly, it will be said that even if some part of this [so-called
‘art of Idris’] is taken from a Prophet, it is definitely known that
it contains far more lies and vain elements than things taken from
that Prophet. It is also definitely known that the lies and the vain
elements that it contains are far more numerous than the lies and the

76 During the first centuries AD, an extensive literature of a syncretist character,
mainly concerned with philosophy, sciences, magic, astrology and other occult dis
ciplines, developed in Greek under the name of Hermes, the Thrice-Great, ‘Tris-
mégistos’. According to these writings, Hermes was both the divine messenger and
revealer of the gods and the teacher of wisdom. Hermetic literature exerted a great
influence on the development of occultism and gnosticism among Muslims, Hermes
becoming the alleged author of numerous astrological treatises. Presumably thinking
of the epithet “Thrice-Great,” the astrologer Abii Ma“shar hypothesized three different
Hermes, whose respective mythical biographies were developed by several posterior
Muslim authors (see D. Pingree, Thousands, 14-19). According to al-Shahrastani, the
pagans of Harran adopted Hermes as one of their two principal divine masters,
the other being Agathodaimon, also a famous Greek mythological figure. Acting as
intermediaries to the superior beings and interceders with the supreme God, Hermes
and Agathodaimon were supposed to have taught the Harranians the true way and to
have given them their Laws. See M. Plessner, EI?, ‘Hirmis’; M. Ullmann, Natur
(index); S. Gindiiz, Knowledge, 157-8, 208-11; D. Pingree, Astrology, 292.

Hirmis al-haramisa is one of the various forms of his name by which Hermes
Trismegistus was known to Muslim authors. In Ibn Taymiyya’s time, it is also found
in the geographer al-Dimashqi (654-727/1256-1326; see Sh. D. al-Dimashqi,
Nukbbat, 44, trans. Mehren, Manuel, 47; §. Gundiz, Knowledge, 157). While Ibn
Taymiyya regards hirmis as a generic name (ism jins), Ibn Juljul (Cordoba, 332/944 -
after 384/994) writes that ‘the name Hermes is a title (lagab), like Caesar or Khusrau’
(cited in D. Pingree, Thousands, 14).
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vain elements that [one finds] among the Jews and the Nazarenes,
as far as the things that they report about® the Prophets are con-
cerned. Of the Jews and the Nazarenes, we are definitely certain
that the basis of their religion is taken from the Envoys and that
God sent down the Torah, the Gospel and the Psalms as He sent
down the Qur’an. And indeed, God has made it compulsory for us to
believe in what He sent down onto us and in what He sent down
onto the people who lived before us, as He has said, Exalted is
He: ‘Say: “We believe in God, and that which has been sent down
to us, and that which has been sent down to Abraham and Ishmael,
Isaac and Jacob, and the Tribes, and that which Moses and Jesus
were given and that which the Prophets were given from their
Lord. We do not differentiate between any of them and to Him we
arc submitting.”” (Q. 2.136).

Thereupon, and in spitc of that, God has informed us that the
People of the Book have distorted and replaced [some of its content],
lied and concealed [things|. Such, then, is the situation of a certified
Revelation and of Books that have certainly been sent down, although
they belong to an age closer to us than Idris and although their
transmitters were greater than the transmitters of |the science of | the
stars (nujum), further from any deliberate invention of lies and vain
things and further from unbelief in God, His Messenger and the Last
Day. So, a fortiori, what opinion [must] onc hold about this amount
lof astrological material] if it contains something that is transmitted
from Idris? We indeed know that it contains more important lics,
vain clements and distortion than that which [can be found] in the
sciences of the People of the Book.

In al-Bukhari’s Sabib, it is established about the Prophet, God
bless him and grant him peace, that he said: ‘When the People of
the Book talk to you, do not consider them as veracious nor as
lying! Say instcad [181,1]: “We believe in God and in that which
has been sent down to us and that which has been sent down to you.
Our God and your God are one and to him we are submitting.”””
As we are commanded, concerning that which the People of the
Book tell us, to consider as veracious nothing but that which we
know to be true, nor to consider anything as a lie but that which
we know to be vain, how could one consider these [astrologers| as
veracious concerning that which they pretend to be transmitted from
Idris, peace upon him, when they are, in this matter, further from
knowing something reliable® than [even] the People of the Book?

77 See al-Bukhiri, Sabib, I‘tisam, ix, 111 (‘Alam. 6814), quoting Q. 29.46.
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The science of astronomy versus the magic of

judicial astrology

Fourthly, it will be said that there is no doubt that the [science
of the] stars (al-nujiim) is of two species: computation (hisab) and
judgements (abkam).”®

As for computation, it consists in the knowledge of the sizes
of the spheres and of the planets, their attributes, the measures of
their movements and what follows from that. This is, fundamentally,
a valid science, about which there is no suspicion, just as is the
knowledge of the carth, its description, cte. The mass of its details,”
however, requires much toil and is of little interest, as is the case
with one knowing for example the measures of the minutes, the
seconds and the thirds in the movements of the seven planets,
‘the revolving stars that run and hide’ (Q. 81.15). If the basis of this
is taken from Idris, this is possible and God knows better the truth
of that. It is similar to people saying that the basis of medicine ts
taken from one of the Prophets.

Regarding, on the other hand, the judgements (abkam) that belong
to the genus of magic, it is impossible that any onc of the Prophets
could have been a magician. Yet, these people mention several species
of |things| belonging to magic and say: “This is good for implement-
ing the nomoi (nawamis)’, i.c. the Laws (shara’i‘) and the Traditions
(sunan). Some of these things consist in invoking®” the plancts and in
worshipping them, as well as in several species of associationism that
whoever believes in God and in His Messenger” obligatorily knows
none of the Prophets ever’ commanded [182,1], nor had knowledge
of. To attribute that to some of the Prophets is to act like those who
attribute similar things to Solomon, peace be upon him: as God had
made jinn, mankind and birds subservient to him, some people
pretended that that had been done by means of several species of

" For Ibn Taymiyya, al-nujim, ‘the stars’, to be understood as “ilm al-nujum, ‘the
science of the stars’, encompasses both astronomy and astrology. Hence the need to
introduce some complementary parameter to differentiate the two. ‘Computation’
(hisab) refers to astronomy, which is indeed a part of mathematics. ‘Judgements’
(ahkam) refers to astrology or, more particularly, to what is traditionally understood
as the second of its two main parts, judicial astrology, the first part being natural
astrology. While natural astrology consists in the observation of the influences of
the stars on the natural elements, the purpose of judicial astrology is to know their
influences on human destiny. Ibn Taymiyya alluded to the heavenly influences studied
in natural astrology at the beginning of his fatwa (see above, p. 155). He also
explained earlier how he divides judicial astrology into a ‘scientific’ and a ‘practical’
disciplines (see above, p. 160). On the ambiguity of the Arabic vocabulary for astro-
logy and the place of the latter in Muslim classifications of sciences, see C. A. Nallino,
Astrologia, 1-4; S. Pines, Distinction; T.-A. Druart, Astronomie.
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magic. Certain groups of Jews and Nazarenes even do not consider
him as a Prophet but” as a sage.”” God has however exonerated him
from that. He said, Exalted is He: “They have followed what the devils
used to recite over Solomon’s reign. Solomon did not unbelieve but
the devils unbelieved: they were teaching men magic. [They have also
followed] that which had come down on the two angels in Babylon,
Harit and Marit ... to the end of the verse® (Q. 2.102-3).%°

In a similar way, drawing indications as to events from the things
from which they draw them from—{i.e.] the superior movements—
or choosing [in relation thereto] the actions to perform, it is definitely
known that none of the Prophets ever commanded that. Indeed,
it contains lies and vain elements from which the intelligent are
already exonerated, who are far below the Prophets! As for what
[little] it contains of the truth, the case is similar to what the imam
of these and their ‘second teacher’, Aba Nasr al-Farabi,®! has said
when saying something whose content is: ‘If you reversed the
inventions of the astrologers and substituted misfortune in place of
good fortune and good fortune instead of misfortune, or cold instead
of hot and hot instead of cold, or female instead of male and male
instead of female, and then judged, your judgement would be of
the same kind as their judgements: at times it would be correct
and, at other times, it would be wrong."®?

7 See for example Tbn Tshaq, Sira, i, 138; trans. Guillaume, 255: ‘One of
the rabbis said: “Don’t you wonder at Muhammad? He alleges that Solomon
was a Prophet, and by God he was nothing but a sorcerer (sahir).” So God sent down
concerning that: “Solomon did not disbelieve ...’

80 See above, p. 158-9, n. 40.

Bl Al-Farabi is known as the ‘second teacher’, the first being Aristotle, because of
his vast knowledge of Greek thought and the importance of his own philosophical
production, especially in logic. See R. Walzer, EI*, ‘al-Farabt’.

82 Tbn Taymiyya refers to, and adequately paraphrases, the following passage of
al-Farabi’s Notes concerning that which, among the astrological judgements, is valid
and that which is not valid: “Whoever is of the opinion that it is after experiences* with
them that such [things] have been found to be indications and testimonies of these
stars, let him apply himself to the rest of what was invented [by the astrologers], take
the opposite of each element and judge on the basis of that, reversed as it then is,
concerning the nativities (mawalid), the interrogations (masa’il) and the revolutions
[of the years] (tabawil)! If he then finds that some of these things are valid while others
are not, just as was the case with what had [first] been invented, the way it had been
invented, he will surely know that [the whole of]| that is [mere| opinion and conjecture,
interest and illusion.” (Magala, 64, 30) [*bi-tajarib ap. cr.: tajarib.]

A similar argument can also be found in Avicenna’s refutation of astrology: ‘For
none of the things that [the astrologers| mention is there either an argument or a proof,
and the statements of whoever would say the contrary of what [they say] could not be
rejected. If somebody came and reversed all their principles, each for each, these and
their contraries, composed a book in conformity with what we said and then judged
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From [errors and lies] of that kind they exonerate Hippocrates,®?
Plato, Aristotle and his companions, the Peripatetic philosophers,
in whose discourses one finds graver® vain things and elements of
error than are found in the discourses of the Jews and of the
Nazarenes. So, if they do not” exonerate from this those Sabians
and their prophets who have a lesser rank® and are further from
knowing the reality than the Jews and the Nazarenes, how would it
be permitted to ascribe it to a noble Prophet?

A common feature through bistory: the invention of
lies and pseudepigraphs

Ja‘far al-Sadig

[183,1] We know ourselves, from the history of our imams®, that to
Ja‘far al-Sadiq,** who was not even one of the Prophets, things have
been attributed that belong to this genus of affairs and are lies told
about him, anybody knowing the situation of Ja‘far, may God be
pleased with him, knows that. The lies told about him are indeed
among the gravest. Judgements have even been ascribed to him
concerning the inferior movements such as the shaking of the limbs
and atmospheric events®—thunder and lightning, the halo, the rain-
bow (qaws Allah, ‘God’s bow’), which is called ‘Quzah’s bow’ {qaws
Quzah), etc.®” Yet the scholars know that [Ja“far al-Sadiq] is innocent
of all that. Similarly ascribed to him is the table (jadwal)®¢ on which

according to their method on the basis of that book, he would inevitably hit the truth
in some [of his judgements| and lie in others, and the veracity of his statements would
probably be even greater. It is therefore true that the principles [of the astrologers] are
not to be trusted.” (Ibn Sina, Nujim, ms. Leiden, f. 95r.)

83 The greatest Greek physician (Cos, ¢. 460 Bc-Larissa, c. 375), well-known to the
Arabs not only as the type of ‘the true physician’ but as a master of alchemy, astrology
and magic. See A. Dietrich, EI%, Suppl., ‘Bukrat’.

8% Ja‘far al-Sadiq, ‘the veracious’ (Madina, c. 83-148/703-765), the sixth imam of
the Twelver Shi‘is (the fifth of the Isma‘ilis). While regarded by the Twelvers as their
greatest teacher of figh, he is respected by the Sunnis themselves as an authority in
several fields: Tradition, Law, theology, Sufism ... . He is also the supposed author of
numerous works dealing with occult sciences. See M. G. S. Hodgson, EI, “Ja‘far
al-Sadiq’.

85 Quzab is the plural of qguzha, which means ‘a coloured band of yellow, red and
green’. It also designates a god of the pre-Islamic Arabian pantheon. ‘Quzah’s bow’ is
still one of the most common expressions used in Arabic to denote the rainbow,
in spite of this saying attributed to the Prophet: ‘Do not say gaws Quzah, because
Quzah is the name of a demon, but say gaws Allab!" See T. Fahd, E. Wiedemann,
EP, “Kaws Kuzah’.

8¢ In sorcery, jadwal, ‘table’, ‘plan’, ‘chart’, means geometrical figures into which
names and signs supposedly possessing magic powers are inserted. See the examples
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a group of the Rafidis®” built up their error, although it is a lie
fabricated about him. It was fabricated about him by ‘Abd Allah, son
of Mu‘awiya,*® one of the persons famous for lying in spite of his
position of leader and his importance for his followers. leewme have
been attrlbuted to him the Book of the Lamb (al-Jafr),¥* The Card
(al-Bitaga),”® and The Seven (al- Haft),”" but all th1s is lies told about
him: the people who have knowledge about him are in agreement on
that. To him have even been attributed the Epistles of the Ikhwan
al-Safa’® and this is the utmost of ignorance. In fact, the Epistles were
onlv Lomposed over two hundred years after his death. He passed
away in the year 148 [765] whereas these Epistles were composed

given by al-Bini, Shams, 319, 344; E. Graefe, D. B. Macdonald, M. Plessner,
EF, ‘Djadwal’.

7 Pejorative appellation for the Shi‘is, who ‘refuse’ (rafada) the three first caliphs.
See MF, trans. Michot, Textes spirituels XI1, 30 and XIII, 25.

38 A great-grandson of ‘Ali’s brother, Ja‘far, who revolted in Kufa in 127/744.
Having proclaimed both his divinity and his prophetic character, he was joined by
many followers. He gained control over large regions of Iran but, in 129/747, was
eventually executed by the ‘Abbasid Aba Muslim. While some of his followers
pretended that he had not died, others believed in his reincarnation. See K. V.
Zetterstéen, EI*, “Abd Allah b, Mu‘awiya’.

8% Al-Jafr is the generic name of an esoteric—and sometimes apocalyptic—
literature concerned with the fate of the world and proposing various divinatory
methods to acquire knowledge of it: speculations on the numerical value of the letters
of the alphabet (hisab al-jummal; see further, n. 125 below, p. 186), astrological
predictions, mystical interpretation of the Qur’an, etc. Such an esoteric exegesis
characterizes the K. al-Jafr which circulated under Ja‘far’s name and about which
al-Bant and Ibn Khaldan give longs reports (see Shams, 342-4 and Mugaddima,
trans. Rosenthal, Introduction, i, 209-10). Tbn Khaldan also speaks of another
K. al-Jafr, supposedly composed by al-Kindi on the conjunctions affecting Islam (ibid.
218-19).

%01 was unable to identify this work. Could al-Bitiga be a scribal error for
al-Filaha, i.e. the famous al-Filabat al-Nabatiyya (Nabatean Agriculture) attributed to
Ibn Wahshiyya (d. 291/903)?

' The Book of the Seven and the Shadows (K. al-Haft wa l-azilla), atributed to
al-Mufaddal b. “Umar al-Ju‘fi, a disciple of Ja‘far al-Sadiq. In order to answer the
questions of his disciple, Ja‘far develops, in relation to Qur’anic verses, esoteric
doctrines concerning the creation and the disobedience of the creatures, the sending of
the Prophets, the devils, cycles and metempsychosis, faith and unbelief, the different
siruations of the believers and the unbelievers in this world and their hostile relations,
sexes, eschatology, imamology, brotherhood, ete. According to the editor of the book,
A. Tamer, this work has clear Nusayri characters and is most probably pseudepi-
graphic. Haft must be understood as the Persian number ‘sever’, in relation to the
seven heavens, and not as the Arabic ‘fall’ or ‘peaceful earth’ as suggested by A. Tamer;
see his introduction to al-Mufaddal al-Ju‘fi, Haft, 18-19.

92 Gnostic philosophical society of the 4th/10th c. See Y. Marquet, EJ,
‘Ikhwan al-Safa™.
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under the dynasty of the Bayids,”> during the fourth [tenth] century,
at the beginning of the dynasty of the ‘Ubaydids who built Cairo.”*
A group of people composed them, and pretended that they had
thereby made a synthesis between the Law and philosophy. They
strayed and led astray!

The companions of Ja‘far al-Sadiq who acquired knowledge from
him, such as Malik b. Anas,” Sufyan b. ‘Uyayna® and their like
among the imdams—Islam’s imams—are innocent of these lies. [184,1]
Similarly, a lot of what the shaykh Aba ‘Abd al-Rahman al-Sulami””
mentions about Ja‘far in the book The Realities of Exegesis (Haqd’iq
al-tafsir) is made up of lies about whose mendacious nature nobody
among the people who have knowledge thereof has any doubts. Such
is also the case of a lot of the vain doctrines that the Rafidis report
about him: they are among the most obvious lies told about him.

‘Abd Allah 1bn Saba’ and Paul of Tarsus

Amongst the various sects of the community, none has been more
lying and fabricating™ than the Rafidis since they appeared®. The first
to have started the rafd innovation® was a hypocrite, a free-thinker
(zindig) called ‘Abd Allah b. Saba’.”® In doing so, he wanted to
corrupt the religion of the Muslims as Paul, the author of the Epistles
that are in the hands of the Nazarenes, had done in starting for them
some innovations by means of which he corrupted their religion.

“% The Twelver Shi‘i Iranian dynasty of the Bayids controlled the ‘Abbasid
caliphate of Baghdad from 334/945 until 447/1055. See C. Cahen, EP,
‘Buwayhids’.

“* The Fatimid dynasty, founded in 297/909 by the Isma‘ili ‘Ubayd Allah al-Mahdi
in North Africa. Jawhar, general of the fourth Fatimid caliph, al-Mu‘izz, conquered
Egypt and begun building Cairo in 358-359/969-970. See M. Canard, EI°, ‘Fatimids’.
5 Theologian and jurist, after whom one of the four schools of Sunni Law is
named (d. Madina, 179/796); see J. Schacht, EJ?, ‘Malik b. Anas’.

¢ Traditionnist and Qur’an commentator (Kafa, 107/725-Makka, 196/811). See
S. A. Spectorsky, EI%, ‘Sufyan b. ‘Uyayna’.

%7 Important Qur’an commentator, hagiographer and theoretician of Sufism
(Nishapar, ¢. 330-412/ ¢. 940-1021). Haqa’iq al-tafsir, his principal commentary on
the Qur’an, was probably finished in 370/980. Some extracts only have been published
and studied. See G. Bowering, EI°, ‘al-Sulami’.

*® A Yemeni Jew considered as the founder of the most extreme wing of the Shi‘a.
He is said to have proclaimed AlT’s divinity or, at least, denied his death and taught
that he would in the end come again from the clouds. Sunni sources also make him the
instigator of the first dissensions among the Prophet’s Companions and accuse him of
having roused the opposition against ‘Uthman on the ground of ‘Al’s special rights.
He is already compared with Paul of Tarsus by Sayf b. ‘Umar (d. after 193/809) in his
K. al-Ridda wa I-futih-Book of the Apostasy and the Conquests (see Ridda, 132-8).
See also M. G. S. Hodgson, EI?, “‘Abd Allah b. Saba’".
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He was a Jew and he apparently adopted Nazarenism, hypocritically,
with the purpose” of corrupting it. Similarly, Ibn Saba’ was also a
Jew. He also had that purpose® and he endeavoured to create
dissension, with the purpose of corrupting the [Muslim] faith (milla).
Although he was unable to do so, discord and dissension did arise
among the believers, during which ‘Uthman was killed, may God be
pleased with him, and thus happened what happened, in the matter of
dissension. However, God did not make this community reach a
consensus, praise be to Him, on an error. Rather, a group did not
cease existing in it who will stand up for the Truth, without being
harmed by those opposed to them nor by those abandoning them, till
the Hour rises—thereof witness the superabundant texts that are
[collected] in the Sakibs’® about the Prophet, God bless him and grant
him peace.

‘Ali and the Shi‘i innovations

When the Shi‘T innovations were made to occur, during the caliphate
of the commander of the believers “Ali, son of Aba Talib, may God
be pleased with him, he rejected them. There were three groups:
exaggerators (ghaliya), insulters (sabbaba) and those who preferred
[somebody to others] (mufaddila).

[185,1] The exaggerators, he burnt them with fire. As, one day, he
was going out from the Kindah gate, people prostrated themselves
before him. He said: ‘What is that?”—"You are God!” they said. Three
times he called on them to repent but they did not come back [to the
sound religion]. The third time®, he commanded trenches. They were
dug and set on fire. Then he threw them in it and said:

When T saw the matter to be a reprehensible one,
1 lit my fire and called Qanbar,!%®

[One reads| in al-Bukhari’s Sahih that their free-thinkers (zindig)
were brought to ‘Ali and that he burnt them. That news reached
Ibn ‘Abbas, ‘who said: “Myself, if it had been me, I would not
have burnt them, since the Prophet, God bless him and grant him
peace, prohibited tormenting [people] the way God torments [them].
I would rather have beheaded them as the Prophet, God bless him
and grant him peace, said: “Whoever replaces his religion [by
something else], kill him!”*'%"!

7 Among other traditions, see al-Bukhari, Sabib, Itisam; Tawbid, ix, 101, 136
(‘Alam. 6767, 6906); Muslim, Sahib, Imara, vi, 52-3 (‘Alam. 3544, 3547, 3548); Thn
Hanbal, Musnad, v, 34, 269, 278, 279 (‘Alam. 16276, 21286, 21369).

100 A freedman of “Ali.

9% Among other traditions, see al-Bukhari, Sabih, Jibad, iv, 61-2 (‘Alam. 2794).
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As for the insulters, when the news reached him that Ibn Saba’®
insulted Abi Bakr and ‘Umar, he tried to kill him. He escaped to
Qarqisiya'®> and hid® there while ‘Ali treated gently his emirs, as he
had no firm power and they did not obey him in everything that he
commanded them.

As for those who preferred [him to others, ‘Ali] said: ‘I will not have
somebody who prefers me to Aba Bakr and “‘Umar brought to me
without whipping him the way slanderers are |Legally| sanctioned!” It
is also reported about him, from more than eighty sources, that he
said: “The best [person] of this community, after its Prophet, is Aba
Bakr, then ‘Umar.’

[One reads] in al-Bukhari’s Sahih,'"? about Muhammad Ibn
al-Hanafiyya®,'®* that he said to his father:

— O father, after the Messenger of God, God bless him and grant him

peace, who is the best of the humans? {186,1]

— O my son, don’t you know?
— No.

— Abut Bakr.

— And then, who?

— ‘Umar.

In al-Tirmidhi'®® and others, [one reads| that ‘Al reported this
order of preference on the authority of the Prophet, God bless him and
grant him pcace.

The point here is that various species of lies have been told about
“Ali, the son of Aba Talib, such as™ could not be ascribed to the least
of the believers. The Qarmars,'”® the Batints,'"” the Khurramis,'®

192 A town in al-Jazira, on the left bank of the Fuphrates, close to the confluence of
the Khabir, on the site of the important Roman fortress of Circesium, corresponding
to the modern Syrian Busayra. See M. Streck, ET%, “Karkisiya'.

195 See al-Bukhari, Sabib, Fad@il al-ashab, v, 7 (‘Alam. 3395).

104 A son of “Ali and Khawla, a woman of the tribe of the Banii Hantfa who
had come into his possession as a prisoner of war (Madina, 16-81/637-700). See
Fr. Buhl, ET?, “Muhammad Ibn al-Hanafiyya’.

105 Author of al-Sunan, one of the most important padith collections (d. ¢. 275/
888); see A. J. Wensinck, EI', ‘al-Tirmidhi’.

19 One of the Tsma‘ili sects; see W. Madelung, EP%, ‘Karmati’.

197 To Tbn Taymiyya, all those who, Shi‘s, Sufis or philosophers, reject the
manifest meaning of the Scripture in favour of an esoteric meaning (batin); sce
M. G. S. Hodgson, EI°, ‘Batiniyya’.

V% Khurramiyya, or Khurramdiniyya (from the Persian kburram-din, ‘joyous,
agreeable religion’), originally meant the religious movement of Mazdak in general.
Later it became used for several Iranian, anti-Arab and frequently rebellious, sccts
influenced by Mazdaki and Manichaean beliefs as well as by extremist Shi‘ doctrines.
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the Mazdakis,'”” the Isma‘ilis and the Nusayris''® have even
attributed to him their doctrines, which are among the most corrupt
doctrines of the worlds, pretending that these were sciences inherited
from him.

Avicenna and the free-thinkers

All these things, it is only the hypocrites who brought them about, the
free-thinkers (zinditg) who aimed to appear to adopt what the
believers believed in, while inwardly hiding the opposite. They were
urging |people| to follow the groups who were backing out of the
Legal prescriptions. They had dynasties [who supported them| and,
because of them, [several| ordeals swept down upon the believers.
Avicenna cven said: ‘I only occupied myself with the sciences of the
philosophers because my father was an adherent of the missionary
movement (da‘wa) of the Egyptians,''! that is of the Rafidi and
Qarmati ‘Ubaydids. They had religiously embraced these philosoph
ical sciences and this is why you find between those, the Rafidis
and their like, in respect of being far from knowing the prophethood
(nubuwrwat), a connection and an affiliation®. They are united in this
matter by their genuine ignorance of the straight path, the path of
those to whom God has been gracious—the Prophets, the veracious,
the martyrs and the righteous.

Khurramiyya were often identified with the Muslimiyya, partisans of the and
Umayyad leader Aba Muslim (d. 137/755), who regarded the latrer as their imam,
prophet or incarnation of the divine spirit. See W. Madelung, E1°, ‘Khurramiy

109 Dyyalist sectarian movement named after Mazdak, the leader of an cgalit:
hedonist and gnostic revolutionary religious movement in Mazdacan Sasanid Iran ac
the end of the fifth and beginning of the sixth century An. After the spread of Islam in
Iran, ‘Neo-MazdakT sects appeared in association with various ghulat Shi‘i groups.
They tend to be credited with a special interest in number and letrer mysticism. See
M. Guidi, M. Morony, E1%, *Mazdak’.

MO Extremist ST sect named after Muhammad b. Nusayr al-Fihri I-Numayrf, a
disciple of the tenth or eleventh Twelver Shi‘t imam, still existing today (‘Alawis of
Syria); see H. Halm, EI?, ‘Nusayriyya’. Ibn Taymiyya refutes their doctrines in a
famous fatwa in which he denounces their alliance with the Crusaders and the Tatars.
‘Les Nosairis ont plusieurs noms en vogue parmi les Musulmans. Tantot on les appelle
Molahidah (hérétiques), tantot Ismaélis, tantdt Karmathes, tantot Batints, tantot
Nosairis, tantdét Khorramis, tantot enfin Mohammars [...| Leur religion a les dehors du
Rafédhisme, et au fond c’est Pincrédulité pure et simple’ (Nusayriyya, trans. Guyard,
Fetwa, 189).

"1 See Avicenna’s autobiography, trans. W. E. Gohlman, Life, 19: ‘My father was
one of those who responded to the propaganda of the Egyptians and was reckoned
among the Isma‘iliyya ... According to D. Gutas (Avicenna, 333), Avicenna was in
reality a Hanaft Sunni.

ian,
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Idris’ innocence

Over this period close to us®, which is shorter than 700 years, such
lies were thus told about the [Prophet’s] family, his Companions
and others. Elements of the doctrines of the philosophers and the
astrologers were attributed to them of which [187,1], every intelligent
person knows, they are innocent. And this sold well among many
groups belonging to this faith (lla), despite the existence of people
who expounded their fallaciousness, prohibited that and defended
the faith (milla) with their heart, their body and their tongue. So, a
fortiori, what must one’s opinion be concerning matters, related to
[the science of ] the stars and to philosophy, that are attributed to Idris
or to other Prophets—to say nothing of the length of the time passed,
the diversity of the traditions, the differentiation of  the faiths (illa)
and the religions, the absence of people who might have expounded
the reality of the matter by means of arguments and demonstrations,
and the fact that it includes countless lies and slanders—?

ISLAM’S PLANET: VENUS OR JUPITER?

Such is also the case of the allegation of whoever alleges that the
star of the Prophet, God bless him and grant him peace, was depend-
ent on Scorpio and Mars, [that] of his community on Venus, and
similar things ... .'""* This is among the clearest insanitics as the

12 bn Khaldan, Mugaddima, trans. Rosenthal, Introduction, ii, 213-16: ‘Jirash b.
Ahmad al-Hasib said in the book that he composed for Nizam al-Mulk: ““The return of
Mars to Scorpio has an important influence upon the Muslim religious group, because it
is its significator. The birth of the Prophet took place when the two superior planets were
in conjunction in the sign of Scorpio™ [...] Jirash said: “I have seen in the books of the
ancients that the astrologers informed Khosraw that the Arabs would gain royal
authority and the prophecy (of Muhammad) would appear among them. The
significator of the Arabs is Venus, which was then in its exaltation” [...] Aba
Ma‘sharsaid in the Book of Conjunctions: “When the section reaches the twenty-
seventh (degree) of Pisces, in which Venus has its exaltation, and when, at the
same time, the conjunction occurs in Scorpio, which is the significator of the
Arabs, then the Arab dynasty will make its appearance, and there will be a
Prophet among them. The power and duration of his rule will correspond to the
remaining degrees of the exaltation of Venus™.

The following authors link the Arabs and/or the Muslims to Venus: Aba
Ma‘shar (Coniunctionibus, in Loth, Astrolog, 280), al-Kindi (Mulk, ed. Loth,
Astrolog, 273), al-Mas‘0di (Muraj, trans. Pellat, Prairies, i, 76), al-Birani (Tafhim,
253), al-Majriti (see G. Rotter, Veneris dies, 129-30), Ibn Abi I-Rijal (see Loth,
Astrolog, 288), Yaqut (Mu‘jam, i, 43), Fakhr al-Din al-Razi (Sirr, ms. Oxford,
f. 54r). Among these authors, al-Birani (Tafhim, 253) and, perhaps, al-Kindi (see
Secrets, trans. Veccia Vaglieri and Celentano, 540) are the only ones who explicitly
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circumstances of the Prophet, God bless him and grant him peace,
and of his community were different® from what they allege, with
respect to these judgements. Amongst the clearest lies is indced their
affirmation that the star of the Muslims is dependent on Venus while
the star of the Nazarenes is dependent on Jupiter, adding that Jupiter
demands science and religion while Venus demands entertainment
and play. Every intelligent person indeed knows that the Nazarenes
are, among the religions (milla), the most ignorant and the most
erring, the furthest® from the knowledge of reason and tradition, the
most preoccupied with entertainments, and the ones who worship
the most by means of the latter.

The greatest némos, according to the philosophers

The philosophers all agree on the fact that no greater némos''"?
reached the world than the némos that Muhammad brought, God
bless him and grant him peace.''* His community is also the most

link Jupiter to Christianity. The debate concerning the identity of the tutelary planets
of Islam and Christianity passed to the Latin Middle Ages. In Oxford, Roger Bacon
linked Venus to the law of Islam, which he considered as tota voluptea et venerea but
refused Jupiter’s patronage for Christianity. For the latter, he preferred Mercury as the
complexity of the Ptolemaic theory of the motion of the planet Mercury, being more
difficult to understand for the human intellect, was in his opinion a sound analogical
representation of the Christian dogmas and mysteries (see J. North, Astrology, 68). In
the Islamic world, Jesus was linked to Mercury by Ibn ‘Arabi (see Kimiva’, trans.
Ruspoli, Alchimie, 63-72; T. Burckhardt, Astrology, 31-3) and al-Bani (Shams, 336),
and, as proposed by Ibn Taymiyya, to Venus by the Ikhwan al-Safa’, who reserve
Jupiter for Abraham and link the Prophet Muhammad to Mercury (Rasa’il, trans.
Michot, Résurrection, 140-1).

"3 In this passage, [bn Taymiyya clearly uses Narmuis, the Arabic transliteration for
the Greek némos, in the sense of sharia (see M. Plessner, EI?, ‘Namas’). It is of interest
ro note that such a usage, far from being exclusive to philosophers—the Tkhwan
al-Safa’, Avicenna et alii (see Y. ]. Michot, Destinée, 39, n. 57; sec also above,
p. 173)—is also accepted by a religious scholar like the Shaykh al-Tslam. Such an
explicit assimilation of the Shari‘a to the Greek law offers a good illustration of the
extent of the continuity between the classical Greek and Islamic weltanschanungs, as
analyzed by L. Strauss (see R. Brague, Athenes, 330).

""" This rather extreme, yet very interesting, statement has to be understood in
relation to Avicenna’s philosophy of religion, something that Ibn Taymiyya knows well.
Avicenna indeed states explicitly, in his Adhawiyya (85), that the Law (shari‘a) brought
by Muhammad is the most eminent and the most perfect, which justifies his quality of
Seal of the Messengers. Avicenna’s prophetology is one of the reasons why [bn Taymiyya
considers him far superior to Aristotle. In addition, when the Shaykh al-Islam atfirms the
philosophers to be unanimously favourable to this religion, it is most probably because
he cannot imagine them not sharing the prophetology developed by the faylasaf who, in
his judgement as in that of their great majority, is really the best: al-shaykh al-ra’is. This
apologetic approach to [slam by Ibn Taymiyya is also found in Qubrus, trans. Michot,
Roi croisé, 190 (with the trans. of an excerpt from Avicenna’s Adbhawiyya).
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perfect in rationality, religion and science, according to the
unanimous agreement of the philosophers, even the philosophers
of the Jews and of the Nazarenes. They indeed do not doubt the
fact that the Muslims are the most eminent in rationality and
religion’'® [188,1] and each of them only holds on to his religion
cither because he follows his caprice and allegedly preserves his
interest in this world,’'® or because he is of the opinion that it is
permissible to adhere to whatever religion (milla) it may be and
that the religions (milla) are similar to the Islamic madhbabs." "7 The
masse of the philosophers—the astrologers and their like—say this,
and they treat the religions (milla) as if equivalent to righteous nations
(dawlazl‘?f which some might, at most, be more eminent than
others.” '

God accepts no other religion than Islam

As for the heavenly Books successively transmitted on the authority
of the Prophets, blessing and peace be upon them, they explicitly say
that God does not accept, from anybody, any religion but
Hanifism,'" i.e. the general Islam: worshipping God alone, without
associates, and believing in His Books, His Messengers and the Last
Day, as He said, Exalted is He: ‘Surely those who believe and those
who are Jews, the Nazarencs and the Sabians—those who believe
in God, in the Last Day and act righteously—shall have their reward
with their Lord. No fear on them, neither shall they sorrow’ (Q. 2.62).

In his Jawab, Tbn Taymiyya also explains how the Muslims are preferred to the
Christians by the Jews and to the Jews by the Christians; see A. Morabia, Ibn
Taymiyya 11, 104.

115 On Islam’s rationality according to Ibn Taymiyya, see his Letter to Abi I-Fida’,
trans. Michot, Lettre, and MF, xx, 62-73, trans. Michot, Textes spirituels XIV.

"% Tbn Taymiyya is convinced that a lot of ecclesiastics no longer believe in
Christianity but keep up appearances in order to preserve their wealth and power.
See Qubrus, trans. Michot, Roi croisé, 145-6.

117 To consider the various religions as equivalent is, in Ibn Taymiyya’s mind as well
as for other authors of the thirteenth and fourteenth centuries, for example ‘Ala’
al-Din al-Juwayni, typical of the Mongols. To assimilate the religions to the Muslim
madbhabs is an accusation that Ibn Taymiyya raises in particular against the Tlkhanid
vizier Rashid al-Din, whom he calls a ‘philosophizing Jew’. See MF, xxviii, 523-4,
trans. Michot, Textes spirituels XII, 26=7. That said, he himself sometimes
assimilates, ‘from some viewpoints’, the multiplicity of madhbabs in Islam to the
multiplicity of the prophetic ways (minhaj) (MF, trans. Michot, Unité, 27).

"8 The obvious allusion is to al-Farabi’s political philosophy of religion. See his
Opinions of the Inbabitants of the Eminent City (Ara’), in R. Walzer, State.

"9 1n the Qur’an, the true, primordial, Abrahamic monotheism; see
W. Montgomery Watt, EI?, ‘tlanif’. For Ibn Taymiyya’s definition, see MF, trans.
Michot, Musique, 80, n. 2, and Textes spirituels XVI, 23.
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We have also been informed about that concerning the carlier
Prophets and their communities. Noah said: ‘If you turn away ...,
I have not asked you for any wage. My wage does not fall on
anyone but God, and 1 have been commanded to be amongst those
who submit (muslzm (0. 10.72). He said about Abraham®: ‘And
who would forsake the religion (milla) of Abraham but one who

makes a fool of himself? Indeed, we elected him in this world and in®
the hercafter he shall be among * the righteous. When his Lord said
to him: “Submit!”, he said: “1 have submitted to the Lord of the
worlds!” And Abraham reccommended that to his sons, and Jacob
also: “O my sons, God elected for you [this] religion. So, do not
die but submitting [to Him| (muslim)” (Q. 2.130-2). He also said":
‘And Moses said: “O my pcople, if you believe in God, in Him
put your trust, if you arc submitting [to Him| (muslim)”’ (Q. 10.84).
‘Surely We sent down the Torah, wherein are guidance and light.
Thereby the Prophets who had submitted (aslama) judged for
those who were Jews’ (Q. 5.44). Balgis said: ‘My Lord, I wronged
mysclf and [ submit with gnl()m(m to God, the lord of the worlds’
(Q. 27.44). He said about [189,1] the Ap()stle : ““Believe in Me
and in My Messenger!” They said: “We believe. Bear witness that
we® are submitting”” (Q. S.111). He indeed said, in an absolute
manner: ‘God bears witness that there is no God but He—and so do
the angels and those possessing the science—upholding justice.
There is no God but He, the Mighty, the Wise. The rLIigi()n is
indeed, with God, the submission |of oneself] (al-islam)’ (Q. 3.18).
He also said: de “We belicve in God, and that Whl(,h has been
sent down to us ;, and that which has been sent down to"” Abraham
and Ishmael, Isaac and Jacob, and the Tribes, and that which Moses
and Jesus were given and that which the Prophets were given® from
their Lord. We do not differentiate between any of them and to Him
we are submitting”” (Q. 2.136). {And:] ‘“Whoever secks something
clse than submission (islam) as religion, it will not be accepted from
him and he will be, in the hereafter, amongst the losers’ (Q. 3.85).

Since the Muslims are, as all those who have intelligence unan-
imously agree, the adhcrents to a religion {milla) who arc the most
involved in science and rationality, justice and similar things that, in
their view, correspond to the influences of Jupiter, whercas the
Nazarenes are further from that and more involved in entertainment,
in play and in things that correspond, in their view, to the influences
of Venus, what {some people] have mentioned'?” is of a manifestly
corrupt nature.
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Al-Kindr’s prognostication of Islam’s duration

This is why their judgements do not cease to lie and to rebut each
other. The great philosopher whom they call ‘the philosopher of
Islam’, Ya‘qab b. Ishaq al-Kindi,'?! even made a forecast (tasyir)'>*
for this religion (milla), claiming that it would come to an end in the
year 693 [1294].)% That was adopted, after him, by somebody who
produced the product of the deduction from the letters of a discourse
which had appeared, during unveiling (kashf), to someone whom he
was 1_'ehabi|iraring.124 And with them agreed, about that, somebody
who! claimed that he had deduced the remaining duration of this

12! The ‘Philosopher of the Arabs’ (c. 185-252? / ¢. 801-8662). See J. Jolivet,
R. Rashed, EI?, “al-Kindi".

122 On tasyir, see n. 70, p. 169.

123 By means of universal apotelesmatic (dpotelesmatiké katholiké), the astrologer
tries to predict the future of entire peoples, regions, cities, dynasties and thus, also,
wars, epidemics, floods, etc. While Ptolemy founded such predictions on solar and
lunar eclipses only, the majority of Arab astrologers, probably influenced by Sasanid
astrology, preferred to base their calculations on conjunctions of the superior planets:
Mars, Jupiter, Saturn. (See Ibn Khaldain, Mugaddima, trans. Rosenthal, Introduction,
i, 211-31; D. Pingree, Astrology, 294.) Some of these universal apotelesmatic
prognostications could have a great ideological or political impact. For example when
astrologers were asked to present the new ‘Abbasid regime as ordained by the stars
and, hence, ultimately, by God (see D. Gutas, Thought, 45-52). Or when they claimed
to know the exact date when the rule of the Arabs, or of Islam, would end. The most
famous prediction of this kind is the one to which Tbn Taymiyya refers here. It was
formulated by al-Kindi in a Letter on the rule of the Arabs and its length (Risila
fi mulk al-“Arab wa kammiyyati-hi) written at the request of an ‘Abbasid caliph,
probably al-Mu‘tazz (reigned 252-255/866-869). Al-Kindi’s letter was long
thought to have been plagiarized by the greatest Muslim astrologer, Abii Ma“shar
(d. 272/886), in his Book of the Great Conjunctions, Disc. ii, ch. 8. R. Lemay has
demonstrated (convincingly, in my opinion) that it was in fact Aba Ma‘shar’s Great
Conjunctions, most probably written between 247/861 and 251/863, that influenced
al-Kindi in this matter. See al-Kindi, Mulk, ed. Loth, Astrolog, 274-5; Abii Ma‘shar,
Coniunctionibus, (ii, 8, Latin trans. in Loth, Astrolog, 281); on the anti-Iranian
shu‘ubiyya cultural and political circumstances in which al-Kindi wrote his Risala and
on the controversy surrounding its relation to Aba Ma‘shar’s Great Conjunctions, see
R. Lemay, Abi Ma‘shar, i, 211-35; Islam, 21.

Al-Kindi announced the end of the Arab empire for 693/1294 in relation to
the 11°33'=693" through which Venus had to travel from the moment of a con
junction of Saturn and Mars in Cancer on Sunday 21 March 622, the spring equinox
closest to the date of the Hijra, until it left the zodiacal sign of Pisces—the sign of
its exaltation—in which it was. See also O. Loth, Astrolog, 294-7; Ibn Khaldin,
Mugaddima, trans. Rosenthal, Introduction, ii, 215; C. A. Nallino, Astrologia,
15-16; D. Pingree, Thousands, 80, horoscope i, 3; C. Burnett, Astrology, 98-9.

Bacon, who knew of this forecast, suggested that it agreed with the Number of the
Beast in Apocalypse xii, namely 663, ‘less than the aforesaid by 30 years’ (see J. North,
Astrology, 68).

124 Ba‘d man a‘dda-hu. 1 found the sense uncertain here.
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religion (milla) from the reckoning [addition] of the numerical
values (hisab al-jummal)'®® that are those of the letters that are at
{190,1] the beginnings of the saras [of the Qur’an]: when discount-
ing the repetitions, there are 14 such letters!?® and their reckoning,
in the great calculation®, amounts to 693. Related to this is also the
[following story|, mentioned in [Qur’an] exegesis: when God sent
down ‘Alif. Lam. Mim’, some Jews said: “The duration of this religion

123 Hisab al-jummal, literally ‘computation by means of a rope’, is the technical
term for calculation by means of the numerical values of alphabetical letters, writing
figures instead of letters or, conversely, writing numbers (for example, dates) by means
of letters and other procedures reminiscent of the cabbala. Hisab al-jummal in the first
sense, applied on the letters composing the most beautiful names of God, the seven
letters not found in the Fatiba, the ‘mysterious letters’ of the Qur’an here mentioned by
Ibn Taymiyya, etc., played an important role in Muslim mysticim, esoterism and
divinatory arts. See G. S. Colin, Ef%, ‘Hisab al-djummal’; T. Fahd, EF%, ‘Djafr’.

126 On the ‘mysterious’ letters opening 29 of the Qur’anic saras (2-3, 7, 10-15,
19-20, 26-32, 36, 38, 40-46, 50, 68), see A. T. Welch, EI°, ‘al-Kur'an’: 4.d. ‘The
mysterious letters’.

These letters, 78 in all, can in fact be reduced to 14 representing the various basic
consonantal forms of written Arabic, hence of the whole Arabic alphabet: £ and #,
that both appear only once, alone, and *, b, , s, 5, £, <, g, I, m, b and y, that appear
more than once, singly or in combination with one or more other letters.

Like every letter of the Arabic alphabet, these 14 letters were designated as a
numerical value, sometimes different in the Eastern and in the Western Arabic worlds.
According to the Eastern Abjad system, as for example explained by the Tkhwan
al-Safa> (Rasa’il, I: *On Numbers’, i, 26-7; trans. Goldstein, Number, 138; see also
G. Weil and G. S. Colin, EI?, ‘Abjad’) and effectively referred to here by Ibn Taymiyya,
the values of these 14 letters are the following:

hamza 1 sin 60 ‘ayn 70 lam 30 ha N
ha’ 8 sad 90 qaf 100 mim 40 ya’ 10
ra’ 200 1@ 9 kaf 20 nitn 50

As noted by Tbn Taymiyya, the total of these values is 693 ‘in the great calculation’,
i.e. when the letters representing tens and hundreds are given their full numerical
value, without reduction of the tens to units. See al-Kindi, Mulk, ed. Loth, Astrolog,
275-6, 297-9; see also Ibn Khaldan, Mugaddima, trans. Rosenthal, Introduction, ii,
215, regarding al-Kind?’s astrological forecasting of the 693 years long duration of
Islam: ‘He said (further): “This is the duration of Islam as generally agreed upon by
the philosophers. The figure is supported by the letters that occur at the beginning
of certain sirabs, if one omits the repetitions and counts the numerical value of the
letters.” [ say: This is what was mentioned by as-Suhayli. The most likely assumption
is that al-Kindi was as-SuhaylI?’s source.”

Ibn Taymiyya must have particularly enjoyed denouncing the double failure of the
astrological and numerological forecast of the end of the Muslim empire for 693/1294
as, in his opinion, Islam was then going through a phase of renaissance, particularly
thanks to the Mamluks (see MF, trans. Michot, Textes spirituels X111, 26-27; Qubrus,
trans. Michot, Roi croisé, 180). It is true that the Crusaders had just been definitively
ousted from Palestine in 690/1291 and that the Mongol efforts to invade Syria, at the
turn of the century, would all fail.



IBN TAYMIYYA ON ASTROLOGY |87

(milla) will be 71® years’;'*” when, afterwards, He sent down *Alif.
Lam. Ra"'*® and “Alif. Lam. Mim. Ra>“,'*? they said: ‘He has us
confused’.!°

PROHIBITION OF ASTROLOGY
IS OBLIGATORY

These affairs that exist in the errors of the Jews and of the Nazarenes,
as well as in the errors of the associationists and of the Sabians—
people who philosophize and astrologers—include vain things of
this kind that no one would know but God, the Exalted. These affairs
and their like are outside the religion of Islam and forbidden in it. It is
thus incumbent [upon us] to condemn them. To prohibit them is
incumbent on the Muslims—on everyone who has the capacity [to do
so| by means of [his] science and of clear explanation, with his
hand and with his tongue. This is indeed among the most important
things that God has made incumbent, as far as commanding what is
to be acknowledged and prohibiting what is to be condemned
are concerned. Those people and their like are the enemies of the
Messengers and the vermin of the religions (milla).

That which is vain, regarding existence, does not sell well but
blended® with some element of the truth. Similarly, the People of
the Book clothed the truth in vain things. Because of® the slight
truth they have with them, they lead many creatures astray from
the truth in which it is incumbent to believe and invite them to
adopt the numerous vain things to which they adhere. And how
frequent it is that against them stand, among the adherents of Islam,
people who do not distinguish well between the truth and that which
is vain, do not provide the argument which would refute their vain
claims nor expounds the argument of God, which He has provided by
means of His Messengers—and that is why dissension arises. We have
spoken extensively about those vain things’, etc., elsewhere. And
God knows better®!

27 The great calculation total of the Eastern numerical values of hamza, (1),
lam (30) and mim (40) is 71. See also al-Kind1, Mulk, ed. Loth, Astrolog, 276.

28 The great calculation total of the Eastern numerical values of hamza (1),
lam (30) and ra’ (200} is 231.

The great calculation rotal of the Eastern numerical values of bamza (1),

lam (30), mim (40) and r3’ (200) is 271,

139 See Ibn Ishaq, Sira, ii, 139-40; trans. Guillaume, Life, 256-7. Also in al-Kindi,
Mulk, ed. Loth, Astrolog, 275; Ibn Khaldian, Mugaddima, trans. Rosenthal, Tntro-
duction, ii, 204-7; Jalal al-Din al-Suyati, [tgan, ii, 10.
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FATWA 11

[191,1] HE WAS ASKED, may the Exalted
God have mercy upon him:

What do the masters, the legists, the imams of the religion, may God
be pleased with them all, say about those astrologers who hold
seances on the thoroughfares,’?" in shops and elsewhere, and with
whom women sit, as well as the perverts, because of the women?
These astrologers claim to give information about the hidden affairs,
relying in this matter on the art of astrology (sind‘at al-tanjim). They
write out magic squares (wifq), practice magic, write talismans
(tilasm), and teach magic to women, for [use upon] their husbands
and others. Because of that, women, and men, assemble at the doors
of their shops. The situation may even lead, sometimes, to other kinds
of deeds that women commit against their husbands'*? and to the
corruption of the people’s beliefs, to their voracious attachment to
magic and to the planets, to their turning away from God, Powerful is
He and Majestic, and from trusting in Him concerning events and
accidents. Is that licit or not?

Is the art of astrology forbidden or not? Is it permitted to get a
wage for it? And to offer [such a wage], is that forbidden or not?
Is it permitted to whoever is [in some way] attached to a shop—as

11 Cairo, Damascus and the other main cities of the Mamluk sultanate had a very

animated street life into which the Nights and other sources offer many insights. Apart
from the astrologers, there were innumerable entertainers of all kinds soliciting the
attention and the money of the common people; see R. Irwin, Nights, ch. S: ‘Street
Entertainments’, 120-39.

132 Gee the “Tale of Qamar al-Zaman® in the Nights (R. Irwin, Nights, 190) or the
contemporary first-hand testimony produced by Safi al-Din al-Hilli (Qasida, trans.
Bosworth, Underworld, ii, 297-8, verses 33, 42-3, 45):

‘And how often have 1 posed as an astrologer (kassab) and composed a magic circle
(mandal), by means of which I have demonstrated that the Jinn are my brethren [...]

And how often have I stood up in the circle of onlookers, speaking out with great
eloquence, and how often have I sold favourable horoscopes and auguries to people
(mufawwil), writing out my formulae of trickery by using alum and onion juice as
invisible inks! [On the use of onion juice as invisible ink, see al-Jawbari, Kashf, trans.
Khawam, Voile, i, 272.]

And on how many a day have I wandered round the houses, encouraging people
to have their horoscopes cast and their fortunes told, with my staff, my two rolls of
cloth embroidered with magical patterns, and my beggar’s garments! [...]

And ! have come to know the stories and conversations of women, being able to
interpret what they say by means of speech which has come to me directly from their
mouths.”

As artested by the text translated above, p. 147, Avicenna had already underlined,
three centuries earlier, the importance of women among the astrologers’ clientele.
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inspector, owner, trustee—to let it for rent for that purpose, or
not? And is the rent [itself] of a forbidden nature, or not? On the
authorities, and on every Muslim able to do so, is it incumbent to
put an end to it, or not? [192,1] And when the authority does not
act to condemn the [astrologers], does the matter fall within the
compass of the threat of the authentic hadith reported on the
authority of the Prophet, God bless him and grant him peace, namely
this saying: ‘There is no authority with whom God entrusts a flock,
who makes no effort on their behalf, nor gives them advice, but
will not enter the Garden with them.”'?* When, [on the contrary], an
authority condemns this reprehensible phenomenon, does it come
under His words, Exalted is He: ‘And there may be from you a
community who invite to the good, command what is to be
acknowledged and prohibit what is to be condemned. These are
the successful’ (Q. 3.104). And, when [an authority| condemns that,
will it be plentifully rewarded for doing so or not?

Would they also mention, if they thought [it appropriate], the
threatening hadiths that were present in their mind about that matter.
Rewarded would they then be, the Exalted God willing!

HE ANSWERED:

THE BOOK, THE TRADITION AND THE
CONSENSUS FORBID ASTROLOGY

‘The praise be to God, the Lord of the worlds!” (Q. 1.1)

None of thosc things is licit. The art of astrology, whose purport is
judgements and influence—i.e. drawing indications from the states of
the celestial spheres as to terrestrial events, and combining the forces
of the celestial spheres with terrestrial receptacles—is an art forbidden
by the Book, by the Tradition and by the consensus of the community.
Moreover, it was forbidden by the tongue of all the Messengers, in all
the faiths (milla). God said, Exalted is He: “The magician thrives not,
wherever he comes’ (Q. 20.69). He also said: ‘Have you not regarded
those who were given a share of the Book? They believe in sorcery
(al-jibt) and the devil (al-taghat) (Q. 4.51). “‘Umar and others said:
‘Aljibt means magic.’

In his Sunan, Aba Da’ad has reported with a good chain of
transmiteers from Qabisa b. Mukhariq,'** about the Prophet,

193 See al-Bukhari, Sabib, Abkam 8, ix, 64 (‘Alam. 6617); Muslim, Sahib, Tman,
i, 88 (‘Alam. 205).
A Companion who lived in Basra; see 1bn al-Athir, Usd, iv, 192-3.
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God bless him and grant him peace, that he said: ‘Mantic
interpretation of the flight and the cries of birds (‘iyafa),'® of
lines that one traces (targ),'*® and of fortuitous events considered
as negative (tira)'?” pertains to sorcery (jibt). 138 <Awf,"?” [193,1]
the reporter of the hadith, said: ‘Al-‘iyafa, i.e. to cause a bird to take
flight (zajr al-tayr).**® Al-targ, i.c. the line which is traced on the
earth.”'*" The contrary has also been said."** If tracing lines and the
like belonging to the [various] branches of astrology (najama) pertain
to sorcery, how [must] things be, a fortiori, for astrology (najama)
[itself]? The fact is indeed that they generate figures on the earth

'35 In the strict sense, ‘iydfa means ornithomancy, i.c. the art of divining omens
from the flight of birds, their cries, their posture or even their name. See T. Fahd,
EP, “lyafa’.

136 [n the absolute, tarq designates three divinatory methods of cleromantic nature:
throwing pebbles and observing how they scatter on the ground (al-tarq bi-l-hasa),
tracing lines in sand or dust {al-khatt bi-l-raml), and mixing cotron with wool (khalt
al-qutn bi-l-sif ).

The second method, which is the one Ibn Taymiyya refers to, as will become evident
in the following lines, developed into geomancy and enjoyed prodigious popularity in
Muslim countries. At its most elementary level, it consisted of guessing the future from
the figure or pattern supposedly drawn by random marks traced in dust or sand. In
more sophisticated forms of the art, combination of random lines of dots would be
used to generate one of the sixteen geomantic figures, or random markings would be
interpreted in relation to the horoscope of the enquirer and other astrological
considerations; or, as explained here by Ibn Taymiyya, in correlation with ‘the
configurations of the celestial sphere’. See T. Fahd, Divination, 195-204
E. Savage-Smith, Science, i, 148-51; R. Irwin, Nights, 190-1.

137 Erymologically, fira refers to the observation and mantic interpretation of the
spontaneous flight of birds, as practised in pre-Islamic Arabia. This was progressively
extended and fira assumed the wider significance of divining omens, good or ill, in all
kinds of manifestations of animate or inanimate beings, especially in the sphere of
domestic life. As a method for divining ill omens, tira was condemned by Islam as
pagan. The new religion did, however, accept comparable techniques for divining
favourable omens, under the name of fa’l. See T. Fahd, EI, ““Iyafa’; Divination,
436-8, 450-2.

138 On this hadith, see Aba Da’ad, Sunan, Tibb, iv, 16, 3907 (‘Alam. 3408). See
also T. Fahd, Divination, 195.

139 <Awf b. Abi Jamila Aba Sahl al-A‘rabi (d. 146/763).

140" Zajr originally consisted in causing a bird to fly away by shouting or throwing a
stone at it, in order to be able to give a mantic interpretation of its flight. Like 7ra, it
was thus a technique of yafa. The term progressively received a broader sense and
eventually referred, not only to ornithomancy in general, but to all kinds of omens
divined in animate or inanimate beings. See T. Fahd, EI%, ““Iyafa’; Divination, 438-50.

141 See Aba Da’ad, Sunan, Tibb, iv, 16, 3908 (‘Alam. 3409).

142 Ibid. 3907 (“‘Alam. 3408; trans. Hasan, Sunan, iii, 1096, ch. 1481, 3898: ‘Targ:
It is used in the sense of divination in which women threw stones. ‘Iyafab: It means
geomancy by drawing lines’).
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on the [claim] that those are engendered by the configurations of
the celestial sphere.

Ahmad [Ibn Hanbal], Aba Da’ad, Ibn Mija and others have
reported from Ibn ‘Abbas, with a sound chain of transmitters, that he
said: “The Messenger of God, God bless him and grant him peace,
said: “Whoever seeks to learn anything from the stars seeks to
learn something from magic, and the more he secks it the more he
does.”’'** The Messenger of God, God bless him and grant him
peace, has clearly declared that astrology (‘ibn al-nujium) pertains to
magic. And God said, Exalted is He: ‘The magician thrives not,
wherever he comes’ (Q. 20.69). And so does it happen: induction
proves that the people who deal in astrology (ahl al-nujam) do not
thrive, neither in this world nor in the hereafter.

Ahmad [Ibn Hanbal] and Muslim, in the Sabib, have reported from
Safiyya,'** daughter of [Aba] ‘Ubayd, from some of the wives of the
Prophet, God bless him and grant him peace, about the Prophet, God
bless him and grant him peace, that he said: “Whoever frequents a
soothsayer (‘arraf) and asks him a question about anything, no prayer
is accepted from him for forty days.”'*® Yet, the astrologer comes
under the term ‘soothsayer’, according to some scholars while,
according to others, it has the same meaning. That being the situation
of the person who puts the question, how then, a fortiori, [must|
things be for the one questioned?

[Muslim] also reported in his Sabib, from Mu‘awiya b. al-Hakam
al-Sulami,'*® that he said: < “O Messenger of God,” I said, “there are
people, among us, who frequent diviners.”” He said: “Do not frequent
them!”>'*” The Prophet, God bless him and grant him peace, thus
prohibited the frequentation of diviners. Yet, the astrologer comes
under the term “diviner’ according to al-Khattabi'*® [194,1] and other
scholars, this [assimilation] being related from the Arabs. According
to others, [the astrologer] belongs to the genus of the diviner and is in
a worse situation than him. Thus, from the viewpoint of [its} meaning,
[‘astrologer’] comes after [‘diviner’].

13 See Thn Hanbal, Musnad, i, 227 (‘Alam. 2697); Aba Da’ad, Sunan, Tibb, iv,
15-16, 3905 (‘Alam. 3406); Tbn Maja, Sunan, Adab, ii, 1228, 3726 (‘Alam. 3716).

14 Daughter of one of the great Followers, who lived in Madina; see Ibn Sa“d,
Tabagat, trans. Bewley, Women, 305.

145 See Tbn Hanbal, Musnad, iv, 68; v, 380 (‘Alam. 16041, 22138); for Muslim, see
p. 162, n. 47.

146 A Companion, who lived in Madina; see Ibn al-Athir, Usd, iv, 384-5.

147 See Muslim, Sabih, Masajid, ii, 70 (‘Alam. 836).

148 A traditionist who, inter alia, authored a Book of the Strange Traditions—
K. Gharib al-badith (Bust, 319-3882 / 931-998?). See EI%, ‘al-Khattabr.
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In the Sabih, it is also reported about him, God bless him and grant
him peace, that he said: “The price given for a dog is disgusting, the
“dower” of a prostitute is disgusting and the “tip” (bulwan) of a
diviner is disgusting.”'*’ His ‘tip’ is what the common people call his
‘sweetener’ (balawa). In what is meant by this is also included that
which is given to the astrologer, to the [soothsayer] using devices'>®
by means of which he casts lots (for example a wooden piece on
which A, B, J, D are inscribed),’®! to the [fortune-teller] throwing
pebbles’52 and to their like. What is given to those is of a forbidden
nature. More than one of the ‘ulama’, like al-Baghawi,'>* al-Qadi
“Iyad"** and others, have spoken of a consensus as far as forbidding
it is concerned.

In the two Sabibs, it is [reported] from Zayd b. Khalid"*® that
he said: “The Messenger of God, God bless him and grant him
peace, spoke to us at al-Hudaybiyya, after a rainy night. “Do you
know,” he said, “what your Lord has said this night?” We said:
“God and His Messenger know better!” He said: “Some of My
servants entered this morning believing in Me and, some, disbeliev-
ing in Me. He who said: “We have had a rainfall due to God’s

147 Ibn Taymiyya in fact mixes the two following hadiths reported by Muslim:
‘[The Prophet] prohibited giving a price for a dog, a “dowry” to a prostitute and a
“tip” to a diviner’ (Muslim, Sabib, Buyii‘, v, 35; ‘Alam. 2930). ‘| The Prophet| said:
“The price given for a dog is disgusting, the ‘dower’ of a prostitute is disgusting and the
earning of a cupper is disgusting.”” (Muslim, Sabth, Buys', v, 35; ‘Alam. 2932; trans.
Siddiqi, Sahbib, iii, 825, 3806. On this last kind of earning, see R. Brunschvig, Métiers,
47-50.)

159 $abib al-azlam, i.c., literally, ‘the [soothsayer] using arrows’. This expression,
which refers to a divinatory technique condemned in the Qur’an (see 5.3, 5.90),
eventually designated all kinds of lot-casting procedures, in which the forbidden
arrows were replaced by other things, for example the alphabet letters here mentioned
by Ibn Taymiyya. See T. Fahd, Divination, 181-8.

151 See the two lot-casting pieces, made of solid brass and bearing letters and
cryptic symbols on their four faces, reproduced in E. Savage-Smith, Science, i,
159, no. 111.

32 On the popularity of lot-casting, particularly that employing dice, in medieval
Islamic society, see ibid. 151.

153 Ibn al-Farra’ (Bagh, near Harat, ¢. 432/1040 — Marw al-Radh, 516/11222),
Shafii doctor, traditionist and commentator of the Qur’an, whose The Lamps of
the Sunna (Masabih al-Sunna), a collection of traditions arranged according to their
subject-matter, still enjoys a certain popularity. See J. Robson, EP, “al-Baghawt'.

154 The famous and strictly orthodox Maliki traditionist and fagih of the
Almoravid period (Ceuta, 476/1088 — Marrakesh, 544/1149). See M. Talbi, EP,
“Tyad b. Musa’.

155 A Companion (d. 78/697:); see Ibn al-Athir, Usd, ii, 228.
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favour and His mercy’ is believing in Me and disbelieving in the
planets.” 1%

In Muslim’s Sabib, it is [reported] from Aba Hurayra,'>” about the
Prophet, God bless him and grant him peace, that he said: ‘God does
not send down any blessing from the sky but a group of people enter
the morning disbelieving in it. God sends down abundant rain and
they say: “It is due to such a planet, or to such a one!””'

In Muslim’s Sabib, it is also [reported] from him, God bless him and
grant him peace, that he said: ‘There are, in my community, four
things that belong to the Age of Ignorance (jahiliyya): boasting of
noble pedigrees, reviling [others’] lineages, wailing and asking the
stars for rain.’!5”

In it is also reported from Ibn ‘Abbas, about the Prophet, God bless
him and grant him peace, that he said: ““And do you make it your
livelihood to denounce it as lies?”” (Q. 56.82): this [verse] refers to
asking the stars for rain.’'®’ Or as he said.'®!

5

THE PRACTICAL MEASURES TO TAKE
AGAINST ASTROLOGERS

[195,1] The texts reported on the authority of the Prophet, God bless
him and grant him peace, his Companions and the rest of the imams,
that prohibit [astrology] are too numerous for us to be able to
mention them in this place. Yet it is already obvious, by virtue of
what we have mentioned, that the wage got for such an [activity], any
gift or [act of] generosity [related to it], are of a forbidden nature,
for the payer as well as for the payee. For owners, inspectors and

156 See al-Bukhari, Sabih, Adhan, i, 169 (‘Alam. 801); Muslim, Sabib, Iman, i, 59
(‘Alam. 104).

137 A Companion {d. c. 58/678). See |. Robson, EI%, ‘Aba Hurayra’.

158 See Muslim, Sahib, Iman, i, 59 (‘Alam. 106).

17 See ibid. Jana’iz, iii, 45 (‘Alam. 1550).

160 See ibid. Tman, i, 60 (‘Alam. 107; trans. Siddiqi, Sabib, i, 45, 135): ‘Ibn ‘Abbas
told me this. [Once], at the time of the Prophet, God bless him and grant him peace,
people were showered with rain. The Prophet, God bless him and grant him peace,
then said: “Some people have entered the morning thanking [God] and others as
unbelievers. These indeed said: “This is God’s mercy’, while the others said: ‘Such and
such stars were veracious.”” The following verses, he said, then came down: *“I swear
by the locations of the stars. And this is indeed a mighty oath, if you but knew! It is
indeed a noble Qur’an, in a hidden Book. None shall touch it but the purified. A
sending-down from the Lord of the worlds! Is it such a discourse that you would
scorn? And do you make it your livelihood to denounce it as lies?”(Q. §6.75-82).

1 This formula is used when one reports faithfully the meaning of some saying
but is uncertain of the exact wording.
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trustees, it is also forbidden to let to these unbelievers and perverts,
for such a use, shops owned |by them] or established as wagqfs, etc., if
in their opinion the [feeling] prevails that they will practice therein
this damned sorcery.

It is also incumbent, on the authorities and on every [Muslim] able
to do so, to endeavour to put an end to it and to prevent them from
holding seances in shops or on the thoroughfares, or from coming
into people’s houses, in their homes, for such a purpose. If one does
not do that, let these words of the Exalted suffice for him: ‘Nor did
they prohibit one another from the condemned actions which they
committed’ (Q. 5.79), as well as these words, Praised and Exalted is
He: “Why do not the rabbis and the doctors prohibit them from saying
sinful things and devouring unlawful gains?’ (Q. 5.63). Those damned
people do indeed, according to the consensus of the Muslims, say
sinful things and devour unlawful gains. It is also established about
the Prophet, God bless him and grant him peace, following a report
related about him by the Truthful [Aba Bakr] that he said: “When
people see something condemnable and do not change it, God is
about to extend over them all a chastisment of His.”'®> And what
condemnable thing could be more so than the actions of those
disgusting people, the vermin of the religions® (milla), the enemies
of the Messengers and the offshoots of the Sabians, the planet-
worshippers? Was not the mission of [Abraham] the Friend [of the
Merciful], God’s blessing and His peace be upon him, the imam of
the true monotheists (banif), directed but against the ancestors of
those [planct-worshipers]? Nimrod,'®® Kana‘an’s son, was indeed
their king, and the doctors of the Sabians are indeed the astrologers
and their like. And the idols, were they not worshipped, most of the
time, but because of the views of this disgusting species of indi-
viduals, who devour people’s wealth by vain procedures and divert
from the way of God?164

162 See Ibn Hanbal, Musnad, al-‘Ashra, i, 2 (‘Alam. 16); Ibn Maja, Sunan, Fitan, ii,
1327, 4005 (‘Alam. 3995).

163 The Nimrod of the Bible who, without being named, is alluded to in the Qur’an
(2.258,29.24) in relation to the story of Abraham. Many legends developed about him
in Islam, borrowing not only from the Bible but from the Jewish Haggada and Persian
epic. See B. Heller, Ef%, ‘Namrad’. See also the text translated in the following note,
where Ibn Taymiyya seems in some way to assimilate Nimrod to the Buddha.

164 For Ibn Taymiyya, idolatry most often derives from astrolatry. ‘The Greeks and
the Romans were associators, as mentioned earlier. They worshipped the sun, the
moon and the planets. They built temples for them on the earth and represented them
in the form of idols, that they considered as talismans of them. It was an associationism
of the [same] kind as [that practised by] Nimrod, Kana‘an’s son, and his people, to
whom Abraham, the Friend of God, God’s blessings and peace be upon him, was sent.
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THE PERSONAL POSITION TO ADOPT
VIS-A-VIS ASTROLOGY

[196,1] For whoever, among thosc people who claim some connec-
tion with practising the religion of a Book, seeks strength from [such
condemnable practices| it would be appropriate to make their own
this part of the words of [God|: ‘And when a Messenger from God
came to them, confirming what was with them, a group of those
who had been given the Book cast the Book of God behind their
backs, as if they did not know. They followed what the devils were
reciting over Solomon’s reign. Solomon did not unbelieve but the
devils unbelieved: they were teaching men magic. | They also followed]
that which had come down on the two angels in Babylon, Harat
and Marit, although these two taught no one till they had said:
“We are but a trial; therefore do not unbelieve!” So people learn, from
these two, things by which they bring division between a man and
his wife. They are however injuring no one thereby, except by God’s
permission. ‘They are thus learning things that harm them and do not
profit them! And surcly they do know that he who trafficks therein,
for him there is no share |of happiness| in the Hereafter. And evil
indeed is that for which they have sold their souls! Had they but
known! If they had believed and feared |God|, a reward from God
would indeed have been better! Tad they but known!” (Q. 2.101-3)

Likewise, the leaders of the astrologers, ancients and moderns, have
in fact recognized that thosc who have faith, accomplish the acts of
worship and invoke [the Lord|, God relieves them by virtue of the
blessing of their acts of worship, their invocations and their trust in
Him, from things that the astrologers claim to be necessarily implied
by the celestial spheres. They also recognize that the people accomp-
lishing the acts of worship, invoking God and having trust in FHim are
given, as far as the reward of this world and of the hercafter are
concerned, something the getting of which is not in the power of the
cclestial spheres.

The praise, then, be to the God Who has put the best [thing} of
this world and of the hereafter in following the Messengers and Who
has made the best community those who command what is to be
acknowledged and prohibit what is to be condemned. (See Q. 3.110.)
He said, Exalted is He: ‘God will bring people whom He will love

There are remains of such an associationism in the countries of the Orient—the
countries of the Khita [China| and the Turks. They make idols that have the form of
Nimrod. These idols arc very big, and they attach rosaries to their necks. They praise
the name of Nimrod and insult Abraham, the Friend of God.” (Radd, 283-4.)
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and who will love Him, lowly with the believers, mighty against the
unbelievers. They will fight in the way of God and will not fear the
blame of any blamer. That [197,1] is God’s favour. He gives it unto
whom He will. And God is All-Embracing, All-Knowing.” (Q. 5.54).

God supports and helps [one] to be religious and to follow the
way of the believers. And God, Praised and Exalted is He, knows
better and is Wiser.

FATWA II1

[197,3] HE WAS ASKED, may the Exalted
God have mercy upon him:

about the art of astrology and the drawing of indications from the
[stars] as to the events. Is it licit or forbidden? Is it licit to get a wage
[for it], and to offer the same, or not? And is it incumbent, on the
authority (walf l-amr), to prevent the [astrologers from practising]
and to make them cease holding seances in [their] stalls?

HE ANSWERED:

Of course, this is forbidden by the consensus of the Muslims, as is
getting a wage for it. To prevent® [the astrologers| from holding
seances in [their] shops and on the thoroughfares, to prevent people
from engaging them and to oppose that has a share in the most
eminent striving (jibad) in the way of God. And God knows better!

APPARATUS CRITICUS

P. 166. *mas’ala fi-man MK: wa su’ila rahima-hu Llah ‘an-man F
He was also asked, may God have mercy upon him, about the
person... Pyaqulu F: yaqilina MK They also say, “mata MK: hatta
law F And even if it... Pal-jawab MK: fa-ajaba F He answered:
Frabb al-<dlamin +MK: li-Llah F

P. 167. Arubibiyyati-hi MK: rubayyati-hi F Bgadr MK: qawl F ... is
something said in addition, of... “indaj MK: nidaj F "la-hum F: -
MK ... by it such... *Fmashhida F: mashhara MK well known
Thayat F: — MK ... up some...

P. 168. *ma anzala Llah min al-sama’ min K (Q. 2.164): anzala min
al-sama’ F And He sends down water from the sky... anzal-na min
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al-sama’ M And We send down water from the sky... ®Pmashhada
F: mashhira MK well known “mushrik F: shirk MK
independently, this is associationism conflicting with... Pal-nujum
F: al-najm MK ‘star’

. 169. *ka-ma F: qad+ MK ... may happen.‘. Bnafa F: naha MK

He refused death... “athar MK: atharan F Pbi-ann Allih MK:
bi- anna- hu F yun21lu hu MK: yanzilu F ¥min+ MK: nas alu ka F

. 170. *min MK: wa F Pyattaqi MK (Q. 65.2): yattaqi F “F only

quotes the beginning and the end of this passage of the Qur’an © -

MK: fi F

. 171. la-hum MK: la-huma F BF only quotes the beginning of this

verse ‘bl I-kitab F: fi I-kitab MK ... in the Book,

. 172, *anwa® F naw‘ MK ... the species of... Bfa- yqurru ha MK:

yuqlrru ha F “sama’ MK: al -sama’ F ... of the heaven “al-sama’ F:
sama’ MK ... to this world’s beaven "wa rubba-ma adraka-hu
l—shihab F: - MK . them, after He pronounces that word. He
has... 1nn1 lamma M inni F ata (? ) lamma K “li+MK: qala F

. 173. Aal-adilla MK: al-dalala F ®tugbal F: yagbal Allah MK,

God does not accept from him any prayer for... “taqdima MK:
tagaddum F

. 174. *bal MK: fa inna F The texts indeed prove.. mustarqua

MK: mustarqu F ¢ - MK: min F Pba‘d+MK: mawt F .
people... *li-l-ramy bi-l-nujam MK: al-ramy bi-l-najm F

.175.A MK (Q. 55.5): wak“ MK (Q. 2.189): wa F

176. Aallati MK: a]ladhl F Pwa l-uwla MK wa l-awwal F the
first © mm gawl al-nabi MK: fi gawli- hl F Pqalila K: qalili> FM
177. *wa dhalika + MK: dhalll(a F Bmithl + MK: yazunnu F .
hold that opinion about Ci‘tigad MK: i‘tiqadu-hu F Pi ‘taqada
MK: al -mu‘tagid F Findamma MK: anzama F

. 178 “anna hadha: hadha MK anna huna F "al-gadar MK: al-qadir

Csharafi-hi F: shurtaqi-hi K ... rise, shurafi-hi M

. 179. Ausafiru F: nusafiru MK P’al—harz’lmisa F: — MK ... to Hermes

and... “aslu-hu F: — MK ... if this... Pinna-ma yahtajjina F: ma
yahtajjina ‘alay-hi MK Yet, what those argue for depends on
experience and analogical reasoning, not on information... (?)

. 180. #<ala F: “an MK from
. 181. *ilmi-him al-musaddaq F: ‘ilm al bldq MK ... knowing the

truth than... Pal-daqiq MK: al-tadqiq F “du‘a’ M: d1 ayaFdu‘ahK
Prasali-hi r rusuli-hi MK Messengers Flam MK: la F

. 182. *bal+MK: nabiyyan E ... Prophet and a sage BF only gives

the beginning of the verse “a‘zam mim-ma MK: nazir ma F ...
finds vain things and elements of error similar to what is found...
Pla+: kina MFK ... they exonerate... “martaba MK: nisba F
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P. 183. “2’immati-na F: ummati-na MK community Phawadith F:

jawadhib MK ... and the attraction forces of the atmosphere(?)

P. 184. Mkhtiligan MK: ikhtilafan F ... and differing in opinion than. ..
Bnabaghi fa-awwal F: taba‘a ila awwal K ... since they followed the
first who bad started the rafd innovation. He was. .. tabaghghaw (?)
ilz awwal M Cibtada‘a MK: itbada‘a F Pli-qasd MK: fa-qasada I "fa-
gasada F: fa-fasada MK ... also corrupted that {religion] and. ..

. 185. Mt F: al-yawm + MK The third day, Banna Ibn Saba’ yasubbu
MK: man sabba F “katama: kallama FMK ... and spoke about
him, while... "al-Hanafiyya MK: al-Hanifa F

. 186. Mallatt MK: alladht F ittisalan wa indimaman MK: ittisal
wa indimamat F “hadha l-zaman al-qarib MK: al-zaman F Owver
a period which...

P. 187. * = MK: al-mulk wa F .. of the royal rules, the faiths... "li-
mubayanat ahwal al-nabi salla Llah ‘alay-hi wa sallama wa
ummati-hi MK: al-mubayina li-ahwal al-nabi salla Llah ‘alay-hi wa
sallama F “ab‘adu-ha MK: ab‘adu-hum F

188. M F. al+MK ... about Abrabam’s family: “fi+ MK
(0. 2.130): inna-hu F “la-min MK (Q. 2.130): ‘an F "wa
gala+ MK: muslimana F

189. "al-hawariyyina MK: al-hawiarina F "bi-anna-na K
{O. 5.111): bi-anna FM Silay-na MK (Q. 2.136): ‘alay-na F "ila
MK (0. 2.136): “ala F "ma atiya + MK (Q. 2.136): wa I'" = MK:
man F

. 190. Mal-jummal al-kabir MK: al-jumlat al-kachir F Bsab ana:
thalathana FKM .. be 31 years. “almr (sce Q. 13.1): alm FKM
Pbi-shawb FM: yathubu K (bi-thawb? ... but in the garb of
some element... ?) l:fa—bi—m‘hab MK: bi-sabab F "al-batil F: al-bab
MK ... about this topic, “a‘lamu F: wa l-hamdu li-Llahi rabbi
|-“dlamina wa salawatu-hu wa salimu-hu ‘ala Muhammad wa
ali-hi ajma‘ina+MK... better! The praise be to God, the Lord
of the worlds! His blessing and His peace be on Mubammad and
on all bis family!

P. 195. “al-milal: al-mulk F

P. 197. *man®: min F
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ADDENDUM

I had already corrected the first proofs of this article when
K. Yamamoto and C. Burnett published their edition and translation
of Abui Ma‘sar. On Historical Astrology. The Book of Religions
and Dynasties (On the Great Conjunctions). i: The Arabic Original;
ii: The Latin Versions {Leiden: Brill, ‘Islamic Philosophy, Theology
and Science. Texts and Studies, xxxiii’, 2000). This magisterial work
is a very important contribution to the study of astrology in Islam
and, had it been available earlier, I would certainly have had frequent
recourse to it. Here, I cannot do more than indicate passages that
are particularly worth consulting in relation to the following notes
to my translation.

n. 4 (p. 148): on Abi Ma‘shar’s interest in Aristotelian natural
philosophy, see i. 607-9.

n. 112 (p. 181): on Aba Ma‘shar’s linking of the Arabs to Venus,
see i. 66-7, 126-7, 606, ii. xii.

n. 123 (p. 185): on Aba Ma‘shar and al-Kind’s prognostications of
the date when the rule of Islam would end, see i. 126-7 (Aba
Ma‘shar’s Arabic text, with English transl.), ii. 83 (Abia Ma‘shar’s
Latin text) and i. §32-3 (al-Kind’s Arabic text, with English
transl.). For the authors (i. 525-6, 606, 613), neither of al-Kindi
and Abit Ma‘shar can have copied from the other on this matter
and it is ‘highly probable’ that both were drawing from a third
source, perhaps Masha’Allah.

n. 126 (p. 186): on the calculation of Islam’s duration by means
of the numerical values of the ‘mysterious’ letters of the Qur’an,
see i. 534-7 (al-Kindr’s Arabic text, with English transl.).



